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PROSPECTUS 
 
Purpose of  Course  
 
This course is designed to give the student a clear perspective of the 
Reformed view of salvation as a defensible system in accord with Scripture 
and reason. ÒGraceÓ will become clearly defined. This in turn should have 
practical consequences in the studentÕs life by seeing how his relationship 
with God is meant to function.  
 
Course Mat erials 
 
A. The Bible. This course uses the New King James, although the student 
may use other translations as well.  
B. The book Unlocking Grace by Roger Smalling, available from Deo Volente 
Publishers at WWW.  Deovolente.com.  
C. The Westminster Confession of Faith (WCF), available from various 
internet sites. However, Great Commission Publications has printed a 
small and inexpensive parallel version in which the original 1648 English is 
on one page and the Modern English Study Version on the other. 
 
Note:  Students may use the London Baptist Confession of 1689 or the 
Philadelphia Baptist Confession of 1823 since these are identical with the WCF 
as to the doctrines under consideration. 
 
Course Content 
 
The course will examine eight doctrines in particular. These are: 
The Sovereignty of God, the Depravity of Man, Justification, Election, the 
Atonement, the Unity of the Church ,the Security of the Believer and the 
believerÕs Covenant Relationship with God.  
 
Benefi ts of  Course 
 
Upon completion of the course, students will enjoy a new perspective of 
the grandeur and centrality of GodÕs grace. This will effect their entire 
worldview, self-concept, manner of prayer, evangelism and relationship 
with other Christians. 
 
Students will be better prepared to defend key biblical teachings relative to 
salvation and refute objections, as the Apostle requires elders to do in 



Tit.1:9, ...that he may be able, by sound doctrine, both to exhort and convict those 
who contradict. 
 
Important note: This manual supplements Unlocking Grace so theology 
students may deepen their grasp of biblical concepts. I avoid repeating 
material in the book although some overlapping is inevitable. That is why 
the manual contains few quotes from Scripture. The book contains all the 
necessary proof texts.  
 
This is to keep the manual smaller to avoid unnecessary printing costs.  
 
Requirements For Correspondence Students 
 

50% Final exam 
25% Thesis 
25% Study Questions. There is a series of questions is at the end of each 
lesson for the student to answer. As proof the student has read all the 
reading assignments, he must answer these questions in writing, neatly 
and legibly. He may do this by hand and then send in the pages. Or, he 
may photocopy them and send the photocopies. Or, he may type the 
questions on separate sheets, answer them and turn them in. He should 
turn these in at the same time he sends in his thesis. The thesis cannot be 
accepted alone without the accompanying answers to the reading 
assignments.  

 
Thesis Requirements 
 
A ten-page paper is required. The subject must be one of the sub-themes of 
one of the central doctrines studied in the course.  
 
Example: The chapter in the textbook on Total Inability contains several 
themes: The fall of Adam and its effects, Free Wi ll and Responsibility, 
relationship between faith and regeneration and others. Students must 
chose one of these sub-themes and elaborate it fully. The format should 
follow standard thesis writing formats, for which various manuals exist on 
the market. 
 
Do not pad the manuscript with Scripture verses. (Brief one-liners within a 
paragraph are acceptable.) The text should be in Times format or Times 
Roman, spaced 1.5. Argumentation in the paper must consist in proper 
exegesis of Scripture, respecting the rules of Hermeneutics, along with 
logical and concise theological evidence. The paper need not agree with the 



viewpoint of the teacher. However, if it is not in agreement, it will be the 
responsibility of the student to address the points of evidence the teacher 
has presented to show why they appear defective.  
 
  Bachelor level students must read a total of 300 pages of material by the 

end of the course. Master level students must read 500 pages.  (The class 
textbook, Unlocking Grace may count as 180 pages of this. Articles from 
the TeacherÕs Manual count, including pages the student has read from 
the Westminster Confession. The student is responsible for finding 
additional materials to complete the bibliography requirement. 

 
Evaluation Of  The Thesis Is Based On The Fol lowing Standards: 
 
Does the appearance and quality of writing reflect good academic 
standards? 
   
Are the arguments presented in a logical and systematic manner?             
   
Is the exegesis of the biblical texts in agreement with general rules of 
hermeneutics? 
   
Does it have an adequate bibliography? 
 
Study Questions 
 
The student must fill out all of the Study Questions at the end of each 
lesson. These must be turned in along with the thesis. However, these do 
not count as part of the thesis. The Study Questions prove the student has 
read the manual and done the reading requirements. 
 
Questions In ÒUnlocking GraceÓ 
 
Students are not required to fill out the questions at the end of the chapters 
in Unlocking Grace. Since many the questions on the final exam are taken 
from these, the student is wise to peruse them.  
 
Endnotes 
 
Students should read the endnotes. Some exam questions may be based on 
them because the endnotes contain useful comments.  



LESSON ONE 
 

 DOCTRINE IS CENTRAL TO CHRISTIAN LIVING  
 
Some Christians view doctrine as merely a part of the Christian life, not 
central. This is illogical because what we believe about God and ourselves 
will effect how we pray, evangelize or relate to other Christians. 

UNBIBLICAL VIEW OF
DOCT RINE

 
 
This is why doctrine, particularly about our salvation, was one of the first 
things the Apostles taught to their new converts according to the Book of 
Acts.  Yet doctrine is not the entirety of the Christian life. Some Christians 
fall into the opposite error of making doctrine the focus of their lives, 
neglecting fellowship and prayer. 
 
Notice the balance in those things mention in  
Acts 2:42. 
 

Acts 2:42 And they continued steadfastly in the apostlesÕ doctrine and 
fellowship, in the breaking of bread, and in prayers.  

 
 
Doctrine is an intellectual exercise, fellowship a social one and prayer is 
communion with God. Doctrine is not communion with God, nor 
fellowship an intellectual exercise nor prayer a homily on theological 



precision. Yet all these effect one another and must be in biblical balance. 
BIBLICAL VIEW OF

DOCT RINE

Chr ist ian Lif e

 
 
WH Y BE EXCITED ABOUT THE DOCTRINES OF GRACE? 
 
  They are a strong conf i rmation of  the Christian faith. No human being 

would have invented a system so damaging to the pride of man. Many 
authors in different languages and cultures composed the Bible over a 
1600-year period. Yet its teachings are logically consistent, 
philosophically profound and supremely glorifying to God. Children 
can grasp the essential point of sovereign grace while theologians 
explore its depths. 

 
  They give uni ty to the Bible unlike other theological systems.  
 
  They accommodate more Bibl ical data than any other view.  
 
  The Doctrines of Grace are provable and defensible. 
 
  They contain no logic fallacies as do other systems.  
 
  They make sense of  Scriptures which otherwise appear strange. 
 
  While they do not explain all the mysteries, they do place the mysteries 

where the Bible places them. This will become clearer when we study 
the doctrine of Election. 

 
  They provide the only possible basis for securi ty of  salvation.  
 
  They si lence the voice of  self -condemnation.  
 
IMPORTANT CONSIDERATIONS 



 
This Is A Very Practical Course. 
 
Sometimes people view theology as a mere intellectual exercise without 
practical consequences. Experience shows improved perception of God and 
of ourselves has effects more far-reaching than any Ôhow-toÕ practicum. 
After this course, the student will never pray quite the same way, think 
about himself quite the same light, nor worship or evangelize in the same 
manner.  
 
Comparisons wi th other groups are legi timate. 
 
This manual occasionally compares these doctrines with the views of other 
Evangelical movements. Some see this as unkind or intolerant. We 
endeavor to make comparisons in the kindest manner possible. 
Nevertheless, we are openly Reformed in our theological perspective for 
reasons we believe to be defensible. 
 
Circumstances exist in which such comparisons and analysis may be 
inappropriate. One of the purposes of a theology course however, is to 
study these distinctives. By so doing, we are NOT suggesting those who 
differ with us are insincere or evil. Theology teachers consider themselves 
free to say why they believe others are mistaken. They are NOT implying 
they think those who differ from them are necessarily bad persons. 
 
In theology, the Doctrines of Grace are part of a branch of study called 
Soteriology, which means Ôstudy of salvation.Õ (Greek: Soterios= 
ÔsalvationÕ+Logoi= Ôstudy of.Õ) This in turn fits into the larger scheme of 
ÔSystematic TheologyÕ of which the purpose is to compare theological 
systems to see which fits best the Biblical data and why.  
 
Theological Inferences Are Valid As Evidence. 
 
The Scriptures sometimes do not expound a doctrine in plain language. We 
must deduce it from clues in the text. The Trinity is one of these. Most of 
the evidence on the Deity of Christ is like this. No Bible writer undertook to 
expound these doctrines in detail.  Yet they are plainly biblical and 
essential to Christian theology as a system. We call these Ôtheological 
inferences,Õ which means deductions drawn from evidence in the biblical 
text though not stated outright. 
 
The Westminster Confession, Chapter 1, Article 6, expresses it this way: 



ÒThe whole counsel of God concerning all things necessary for his own glory and 
manÕs salvation,... Is either expressly stated in Scripture or by good and necessary 
inference may be deduced from Scripture... 
 
Some people feel a doctrine is not valid if based on inferences or if the 
name for it is not found in the Bible. This is irrational. The validity of a 
doctrine depends on whether enough evidence exists to compel the 
conclusion. Throughout this course, therefore, the student must evaluate 
whether the evidence compels the conclusions.  
 
This means it is valid to give a name to a concept even though the name is 
not found in the Bible...like the word ÒTrinity.Ó Some of the issues we 
study in this course have no theological term given to them in the bible, so 
theologians give them one. This does not weaken their value 
 
From This Lesson We Learned: 
 
  Doctrine is central to Christian living. 
  Though central, doctrine is not the only key aspect of Christian living. It 

must be balanced with fellowship and prayer. 
  Doctrine of salvation was one of the first things the apostles taught their 

new converts. 
  It is appropriate to discuss theological differences between groups of 

Evangelicals to expose the weaknesses in some viewpoints.  
  We should always strive for system in our theology, avoiding 

contradictions and keeping in harmony with Scripture.  
  Inferences drawn from Scripture are valid as theological evidence.  



STUDY QUESTIONS FOR LESSON ONE 
 
  Doctrine is central to Christian living because:  
 
  The believer must keep in balance three aspects of Christian experience. 

These are: 
 a. 
 b. 
 c. 
 
 Reasons for being excited about the Doctrines of Grace are: 
 a. 
 b. 
 c. 
 d. 
 e. 
 f. 
 g. 
 h. 
 i. 
 
  This course is very practical because: 
 
 
  Comparisons with the viewpoints of other groups is legitimate because: 
 
 
  Striving for ÔsystemÕ in our theology is good because: 
 
 

What verses in 1Timothy and Titus indicate the importance of sound 
doctrine? 

 
 
  Give another example, other than the Trinity and the Deity of Christ, of 

a Bible doctrine not explicitly stated in Scripture but which Christians 
hold, based on inferences in the text.  

 
  What term do theologians use to describe the study of doctrines related 

to salvation and from what Greek words is the word derived? 
 
 



 
Pre-Class Reading: 
 
Read Pages 7-30 in Unlocking Grace. 

Read in the Westminster Confession of Faith (WCF) Chapter 2 entirely and 
Chapter 3, Articles 1&2.



LESSON TWO 
 

THEOLOGICAL GROUNDS FOR THE DOCTRINE OF  
THE SOVEREIGNTY OF GOD  

 
Defini tion 
 
The term Sovereignty of God refers to His absolute control over everything, 
including mankind. It also means reality is the product of decrees He made 
before the foundation of the world.  

 
FIRST EVIDENCE: SOVEREIGN IS PART OF HIS NAME. 
 
An Old Testament Name 
 
In the Old Testament, the term ADONAI is used 429 times.1  Adon means 
Lord or Master, one who is in charge.2 Ai is an emphatic suffix, implying 
really in control. Or, it may be used as a personal possessive suffix.3 Therefore 
it means both ÔHe who is in absolute control.Õ Or, ÔHe who is absolute 
master over meÕ, as in Òmy Lord.Ó  In the NKJV it is rendered ÒLord GodÓ. 
In the NIV, more correctly as, ÒSovereign Lord.Ó  
 
A New Testament Name 
 
In the New Testament, the word ÔdespotesÕ occurs ten times of which five 
refer to God and five to human slave masters. We derive the English word 
ÔdespotÕ from it, although in the first century it did not necessarily have the 
negative connotation the English term has.  It means Òone who holds complete 
power or authority over anotherÓ ( Lexicon definition from Louw&Nida)4 
 
When used in reference to God it is always translated in the NIV, correctly, 
as ÒSovereign LordÓ in the NIV. Used in Luke 2:29; Acts 4:24 ; 2Pet.2:1; 
Jude 4; Rev. 6:10  
 
SECOND EVIDENCE: NATURAL DIVINE ATTRIBUTES 
 
There exist three attributes of God which theologians call ÔnaturalÕ 
attributes, for lack of a better name. They refer to characteristics not 
directly related to character, (ÔLoveÕ or ÔholinessÕ are character attributes.) 
These are Omniscience, Ôall knowing,Õ Omnipotence, Ôall powerful,Õ and 
Omnipresence, Ôpresent everywhere.Õ  We assume the student knows about 



these attributes and is convinced of them. If in doubt, refer to the proof 
texts in Chapter One of Unlocking Grace.  
 
Many Christians have an anthropomorphic view of God, which means they 
think of God as a big human. Some seem to feel God is like a benign 
heavenly grandfather who wants everybody to have a good time and 
would never harm anyone. Understanding the three natural attributes of 
God helps eliminate from our minds such humanistic concepts of God. 
Unless we discard such notions once and for all, we will experience 
difficulty in grasping some of the doctrines we are about to study.  
 
How do these three natural attributes prove the Sovereignty of God? 
Suppose something happened outside of GodÕs control. It could only be for 
one of three reasons: Either He did not know about it, (not Omniscient), or 
He lacked the power to prevent it, (not Omnipotent), or He was not present 
at the time, (not Omnipresent.)  
 
Conversely, if a person denies the absolute Sovereignty of God, then he 
denies by implication one or more of His natural attributes. This, of course, 
is heresy.  
 
Even if nothing else existed in the Bible about the Sovereignty of God, His 
natural attributes would be sufficient grounds to declare it an article of 
faith. (THIS is what we mean by a Ôtheological inference.Õ) 
 
THIRD EVIDENCE: THE ATTRIBUTE OF IMMU TABILITY AND THE 
DIVINE DECREES 
 
The term ÔimmutabilityÕ means Ôunchanging.Õ It is found twice in the Bible 
in Heb.6:17-18. 
 

17 Thus God, determining to show more abundantly to the heirs of promise the 
immutabi l i ty of His counsel, confirmed it by an oath, 18 that by two 
immutable things, in which it is impossible for God to lie, we might have 
strong consolation, who have fled for refuge to lay hold of the hope set before us.  

 
Newer translations use ÔunchangingÕ because the word is unfamiliar to 
some. In a way, this is unfortunate because it has the idea of irresistibility 
and infallibility. It refers not only to a plan God has devised but also to His 
person. James expresses this thought with, 
 



 ...the Father of lights, with whom there is no variation or shadow of turning.  
James 1:17 

 
Logically, if He could be changed, He would not be sovereign. Conversely, 
if He is unchanging, He must be sovereign. (HereÕs another inescapable 
theological inference.) 
 
Immutabi l i ty of  GodÕs Decrees 
 
Note GodÕs ÔcounselÕ is immutable in Heb.6:17. This word ÔcounselÕ in 
Greek is ÔbouleÕ and means ÔplanÕ or Ôpurpose.Õ This means His plans and 
purposes do not change any more than does His Person. Neither are they 
resistible successfully by man. If they were, He could not guarantee the 
fulfillment of His promises, as described in the verses above.  
 
Sometimes the Scriptures use the words ÔpurposeÕ and ÔcounselÕ to describe 
GodÕs immutability of wil l when it comes to His plans and decisions. The 
concept of God never changing what He has planned and permits nothing 
to stop Him is called in theology,  ÔImmutability of Divine Decrees,Õ or, 
ÔImmutability of GodÕs will.Õ It means when God decides to do something, 
nothing can resist Him. (See Unlocking, P.16 for examples.) 
 
He allows His commandments to be broken. He does not allow His plans to 
be thwarted. If He did, He could not keep His promises and therefore 

would not be sovereign. The diagram illustrates. 
(See Unlocking, P.15-16 for a fuller explanation.) 
 
FOURTH EVIDENCE: GOD OWN S EVERYTHING 
 
Did God lose control and ownership of the earth when Adam fell into sin? 
Some Christian groups assert He did. Presumably God gave the earth to 



Adam, who in turn gave it to the devil. God is supposedly struggling to get 
it back, using the church as His instrument. The absurdity of this becomes 
clear in view of Ps. 24:1: 
 

  The earth is the LordÕs, and all its fullness, The world and those who dwell 
therein.   

 
Other Verses are: 
   The Earth: Ge.14:19,22; Le.25:23; Ex.9:29 19:5; Deut:14; Jos.3:11,13, 

2:11; IChr.29:11; Job 41:11; Ps.24:1, 89:11; Is.54:5; Lu.10:21  
   Animals: Ps.50:10;  
   People: Ez.18:4; Ps. 24:1; 22:28; Acts 17:24  
 
FIFTH EVIDENCE: EXAMPLES OF DIVINE CONTROL 
 
The Bible abounds in examples of GodÕs intervention in nature, the affairs 
of government and in even in the thoughts and wills of people. Even 
without the other evidences, His sovereignty could be deduced from these.  
(See Unlocking, P.20-23 on this point) 
 
Conclusion 
 
It follows from these attributes that God is the only autonomous being in the 
universe. This important theological term means Ô absolutely self-ruled.Õ It 
is a stronger word than Ôindependent.Õ As applied to God, it means the 
causes for His actions and decisions are found only Himself. 
 
Conversely, no created thing can be truly autonomous because nothing can 
escape His omniscience and omnipotence. Whatever degree of freedom of 
will mankind enjoys is itself limited by divine decrees. 
 
From This Lesson We Learned: 
 
  Certain of GodÕs names include the idea of Sovereignty. 
  Certain divine attributes make the Sovereignty of God inevitable.  
  GodÕs decrees are immutable. This implies sovereignty.  

GodÕs ownership over all the earth and its inhabitants implies 
sovereignty. 

 Biblical examples of GodÕs control over nature, nations and individuals 
 indicate His sovereignty.  



God is the only autonomous being in the universe. Everything else is 
governed by Him including the limitations of the freedom of His 
creatures.  

 



STUDY QUESTIONS FOR LESSON TWO 
 
  In your own words, define the term, Sovereignty of God.  
 
 

Describe what we mean by saying the Sovereignty of God is an absolute. 
 
 

Two of GodÕs names, one in Hebrew and one in Greek, include the idea 
of sovereignty. What are these words and what do they mean? 

   
  
 

Explain some of the consequences a believer may incur by not believing 
in the Sovereignty of God.  

 
 
 

The main evidences for the doctrine of the Sovereignty of God are: 
   
   
   
   
   
  
 Find a scriptural example of GodÕs sovereign control over: 
  Nature 
 
 
  Nations 
  (Note: Do not use the examples given in Unlocking Grace.) 
 
 

Besides the word ÔimmutableÕ found in Hebrews 6, what two biblical 
words do the Scriptures use to express the idea of the immutability of 
GodÕs will of purpose? 

 a. 
 b.  
 

Explain why GodÕs three attributes prove He is the only autonomous 
being in the universe.  

 



Pre-Class Reading 
 
WCF Chapter 5, Articles 1-4. 



LESSON THREE 
 

THE DOCTRINE OF PROVIDENCE, MEANS AND 
THE PROBLEM OF EVIL 

 
 
Providence And Means 
 
Occasionally, GodÕs power intervenes directly as in the resurrection of 
Jesus or turning water into wine or at times, divine healing.  We call these 
Ômiracles.Õ However, miracles are very rare. God ordinarily works 
indirectly, using forces of nature, people and circumstances. Whether with 
miracles or without them, it is the same sovereign God governing His 
creation. We call this idea of divine government, ÒProvidence.Ó 
 
The idea of Providence includes the concept of God working indirectly. He 
hides Himself behind people and things, working through them to 
accomplish His purposes. He uses Ômeans to the end.Õ This indirect way of 
working has a name. It is called, ÔThe Doctrine of Means.Õ It is an important 
element within the whole concept of Providence.  
 
Nearly everything God does, He does indirectly. God is certainly a God of 
miracles. Yet even in miracles He usually works through something. When 
God parted the Red Sea, He used a strong east wind blowing all night. 
When He saves souls, He uses preaching. When He communicates truth, 
He does it by His Word. Apart from the resurrection of Christ, or some of 
the miracles of Jesus, it is hard to find miracles that did not employ 
something or someone as a means.  
 
The term ÔmeansÕ is like the word Ôtool.Õ  A tool is an instrument we use to 
accomplish a task. If we eat spaghetti, we use a fork. The fork is a tool. It is 
the ÔmeansÕ for eating spaghetti. 
 
It is possible to eat spaghetti without a fork.  We can eat it directly or with 
some other utensil. We would sound silly if we said we were dependent on 
forks, without which we could never eat spaghetti. We would sound 
equally silly by supposing forks to be worthless because it is possible to do 
without them. 
 
So with God. He has a very large toolbox full of ÔmeansÕ at His disposal to 
accomplish His will. As sovereign God, He is free to use the tools or 



dispense with them as He wishes. As we study this course, we may find 
ÔmeansÕ in His toolbox we did not expect to be there. 
 
The WCF expresses it like this: 
 

In His ordinary providence, God makes use of means, yet he is free to work 
without, above and against them as He pleases. WCF Chapter 5, Art.3  (This 
expresses the idea of God normally working through things and people. 
Yet He can ignore these and do miracles directly if He wants or even 
supersede natural law if He pleases.) 

 
Martin Luther was thinking of this when he said God is the hidden God 
who reveals Himself. 5 
 
The Doctrine of Means is an essential balance to the concept of the 
Sovereignty of God.  We can state it this way: Yes, God is sovereign 
...indi rect ly . Wi thout this important doctrine, we would fall into fatalism, 
like the idea, Ôwhatever will be will be.Õ Laziness can result it we fail to 
apply the ÔmeansÕ  God provides to do His work. He uses these ÔmeansÕ  to 
accomplish His sovereign will though He is never dependent on them. 
 
The Problem Of Evi l  
 
The Bible shows by numerous examples how God permits evil to produce 
a greater good. We do not always see the greater good. But we have 
enough scriptural examples to accept the principle by faith at the times and 
places where we are unable to see the outcome. This is the Bible answer to 
the question of Sovereignty of God and evil.  
 
The best scriptural example of GodÕs sovereignty over evil is in the 
crucifixion of Jesus. Our redemption resulted from this great injustice. Yet 
those who did it are guilty before God of unspeakable evil and will be 
punished for it. This is true even though God ordained the time and 
circumstances and people involved. 
 

Acts 2:23  Him, being delivered by the determined purpose and foreknowledge 
of God, you have taken by lawless hands, have crucified, and put to death;  

 
In this sense, evil itself becomes one of many tools God uses as a ÔmeansÕ  to 
accomplish His purposes. The existence of evil, therefore, is no proof 
against His sovereignty, nor His providence nor His goodness. Instead, 
GodÕs ability to bring good out of evil proves His sovereignty.  



 
See Unlocking, P. 25 for other examples of God using evil to accomplish 
His good purposes. 
 
The Idea Of  ÔPermission.Õ 
 
Some people explain the existence of evil by the simplistic idea of divine 
Ôpermission.Õ This is fine up to a point, as long as we avoid the impression 
of a God who is entirely passive in some things. God is passive in nothing 
whatsoever. He never sits back and lets things just happen however they 
might.  
 
God ÔpermittedÕ Jesus to be crucified. Yet everything about it, including the 
people involved and all the circumstances, were controlled and limited by 
God. Divine ÔpermissionÕ never means God took His hands off of things and 
let them just happen. Though ÔpermissionÕ is a correct concept, it must 
never be divorced from His providential government of all things.  
 
He allows people to do evil, while limiting and governing the 
circumstances surrounding the evil done. In this way, the evil does not 
proceed from God, yet He remains sovereign. See WCF, Church.5, Art.4 as 
a good expression of this concept.  
 
Phi losophical Attacks On The Providence Of  God. 
 
A common objection to Christianity by skeptics is based on the existence of 
evil. The reasoning is, ÒIf God is good and also sovereign how could He 
permit evil? Therefore God does not exist.Ó  
 
This argument assumes good has a real existence apart from God. Yet the 
entire concept of good is based on the assumption of the existence of a 
good God. The skeptic here is practicing circular reasoning, using a 
concept, (good), which is derived from God, to refute the existence of God. 
The question itself is self-contradictory.  
 
For more refutations of skeptic arguments based on the existence of evil, 
see SmallingÕs article at: ÒHow Could A Good God Permit Evil?Ó 
http:/ / www.geocities.com/ joyfullyserving/ Essays/ Evil.html  
 
From This Lesson We Learned: 
 



  ÒProvidenceÓ refers to GodÕs government over everything in H is 
creation. 

  The Doctrine of Means refers to God acting indirectly, using things and 
people to accomplish His purposes. 

  Evil is one of the means He uses to accomplish His purposes. Yet He is 
not the cause of evil. 

  Though God ÔpermitsÕ evil, this does not mean He is completely passive 
in its development. He governs the circumstances and conditions in 
which people do evil, limiting them in various ways. Thus, the existence 
of evil does not contradict the providence of God nor is God the author 
of evil.  

  Attacks on the providence of God because of the existence evil are 
without substance.  

 



STUDY QUESTIONS FOR LESSON THREE 
 
 
  The term ÔProvidenceÕ signifies: 
 
 
  The Doctrine of Means refers to: 
 
 
  Give a Bible example of God doing a miracle, yet using a ÔmeansÕ to do 

it.  
 
 
 

Give two biblical examples of God using evil to accomplish His good 
purposes (other than the crucifixion of Christ.) 

 a.  
 
 
 b.  
 
 

Skeptic attacks on God, using the existence of evil, are insubstantial 
because: 

 
 
Pre-Class Reading 
 
  Answer Study Questions for Lesson Three 
  Pre-Class readings for Lesson Four: 
 A. Read Chapter Two in Unlocking Grace.  
 B. Read in WCF Chapters 6&9 entirely and Chapter 16, Articles 1&7  
 C. Read Romans 3:9-20 and Romans 5:12-21 



LESSON FOUR 
 

THE DOCTRINE OF TOTAL DEPRAVITY 
  
Defini tions 
 
ÔTotal DepravityÕ means sin controls all the faculties of a sinner to the point 
he is unable to will or do anything to convert himself to Christ or prepare 
himself for conversion. Only a miracle of God through the gospel can 
enable the sinner to chose Christ.   
 
Impl ications 
 
This doctrine is interesting because it touches on elements of human nature 
such as free will, the mind and perceptions. Moreover, Total Depravity 
intertwines with other biblical teachings like the fall of Adam, regeneration 
and election. This lesson is too brief to cover all of these, so the student 
should try to Four through Six as a unit. 
 
We study free will and manÕs responsibility in the next lesson. This lesson 
will support from Scripture our definition of Total Depravity.  
 
Total Depravity, does NOT mean sinners are as wicked as possible nor 
even want to be. Man has not fallen to the level of demons. This would be 
UTTER depravity. We believe GodÕs benevolence prevented man from 
falling to those depths.  By Ôtotal,Õ we mean all human faculties, including 
free will, are infected by sin and under its domination. By ÔdepravityÕ we 
mean nothing in a sinner is acceptable to God, including good works or 
virtues because these proceed from a corrupted source...manÕs sinful heart. 
 
In recent years, some theologians have proposed the term ÔTOTAL 
INABILITY.Õ This avoids giving the impression we think people are as bad 
a demons. However, this terminology could also be misunderstood. Some 
may assume God the source of the inability rather than the corruption of 
man. Either term is acceptable, though both require explanations.  
 
We recommend the student use ÔTotal DepravityÕ to counterbalance the  
influence of modern humanism, which asserts the goodness of man. It 
strikes deliberately at human pride and self-righteousness. In view of 
biblical teaching about manÕs sinfulness, this term seems appropriate.  
(See Unlocking, P. 32-33 for complete definitions.) 
 



The issue: Did Adam fall beyond his ability to believe and repent on his 
own initiative? The two main branches of theology, Reformed and 
Arminian6, differ sharply on this point. The Arminian view claims God 
stopped the fall short of the point where man would lose the ability to 
generate faith, love and repentance out of his free will. The Reformed view 
sees man as fallen below that point. We will examine the biblical evidence. 
 
Fi rst Evidence: The Fall  Of  Man k ind, Romans Chapter Five 
 
Paul describes the fall of Adam in Romans Chapter Five. (The word ÒAdamÓ 
means ÒmankindÓ in Hebrew.) He mentions four things we inherited from 
Adam: Sin, death, judgment and condemnation.  
 
No human faculty escaped these effects. Did this include manÕs free will? It 
is unnecessary to single out the will of man to show it also became bound 
by sin. It is sufficient to show the entire human organism as fallen.  

 
AdamÕs sin represented a declaration of autonomy from his Creator. In 
theology, we call this attitude Ôautonomy.Õ It means Ôself-ruled,Õ as opposed 
to being governed by God. ÔAutonomyÕ includes the idea of having no 
other cause than itself.  
 
Apparently Adam assumed autonomy was possible. It is not. How could 
anything become independent of an all-knowing and all-powerful Being? 
One would have to be equal to God Himself to manage that. It was the 
ultimate in senseless attitudes. It still is.  
 
AdamÕs fall did grant him the freedom he expected. It caused bondage to 
sin instead. Yet even this bondage was not the worst effect of the fall. The 
worst was the delusion he had succeeded. This delusion persists in sinners 
to this day.  
 



Autonomy from God became the entire governing principle of the fallen 
human nature. This nature, we call the ÔAdamicÕ nature because we 
derived it from Adam.7 The Bible usually refers to it by terms like Ôthe 
fleshÕ or Ôcarnal.Õ  
 
Morality, religion and good works are all perfectly acceptable to the 
Adamic nature as long as they do not threaten its autonomy. Sinners gladly 
participate in strict religions, lofty philosophies or great works of 
philanthropy...as long as these are under their control and do not require 
genuine submission to GodÕs authority.  
 
Second Evidence: Spi ri tual Death, Ephesians 2:1-3 
 
Paul apparently alludes to the divine threat in Genesis 2:17 to Adam, ...for 
in the day that you eat of it you shall surely die. Though Adam did not die 
physically that day, he died spiritually in his relationship with God and in 
his own ability to obey Him. Paul describes this bondage as: 
  Follow ing the conduct of the world. 
  Controlled by Satan. 
  Fulfi lling the desires of the flesh and of the mind. (Greek literally: doing 

the will of the flesh.Ó This means the fleshly determines the condition of 
the will. The term ÔmindÕ here, NOOS includes perceptions. Paul alludes 
to the perceptions of the mind as controlled by sin so the mind perceives 
the lusts of the flesh as preferable. The will follows suit.) 

  A nature deserving of wrath.  
 
The intent of the passage is to show why a sinner is no more able to escape 
from his condition than a dead man can resurrect himself.  
  
Thi rd Evidence: Ef fect Of  Sin On The Mi nd 
 
Scripture depicts the mind as enslaved and controlled by sin and Satan. We 
can assume this includes the will since the will is a function of the mind. 
 
  The natural man cannot receive the things of God nor know them. 1Cor. 

2:14   But the natural man does not receive the things of the Spirit of God, for 
they are foolishness to him; nor can he know them, because they are spiritually 
discerned.  

  Satan has blinded the minds of unbelievers. 2Cor. 4:4  whose minds the 
god of this age has blinded, 

  The understanding is Ôdarkened.Õ Eph. 4:18 having their understanding 
darkened...because of the blindness of their heart;  



  The carnal mind is unable to submit to the law of God. Rom. 8:7 Because 
the carnal mind is enmity against God; for it is not subject to the law of God, 
nor indeed can be.  

  The sinnerÕs will is bound by the devil so they cannot come to their 
senses without God granting the gift of repentance. 2Tim. 2:25 -26    In 
humility correcting those who are in opposition, if God perhaps will grant them 
repentance, so that they may know the truth, (26)and that they may come to 
their senses and escape the snare of the devil, having been taken captive by him 
to do his will.  

 
According to these verses, the mind of the sinner has a perception problem 
that the Bible expresses as ÔdarknessÕ or Ôblinded.Õ The devil controls the 
sinnerÕs will by controlling his perceptions. The sinner perceives the things 
of God as foolishness because he is blind to his moral condition. 
 
Fourth Evidence: The Carnal Nature, Romans 3:9-20 
 
Paul addresses the condition of all unsaved people as being Ôunder sin.Õ 
This means Ôunder the of sin.Õ  
 
Wi thout Christ, There Is No: 
 
  Righteous person. (Even the good works of the unsaved are as Òfilthy 

rags,Ó unacceptable to God.)8 
  Sinner who understands his moral condition. (The Greek term 

ÔunderstandÕ here refers to Ôinsight.Õ None have spiritual insight into 
their condition without Christ, although they may understand the 
fundamentals of the gospel.) 

  Seeker after God. (Religious sinners seek to establish their own 
righteousness. See Romans 10:3.) 

  Sinner who does good. (The New Testament defines ÔgoodÕ as obedience 
to God. Sinners do good works as substitutes for submission rather than 
signs of submission. All the works of sinners, however good in 
themselves, proceed from a corrupted source, his sinful nature. If a 
sinner really wanted to be good, he would do the first thing God 
commands him to do...repent and believe in Jesus. (See Unlocking, P.38-
41) 

  Sinner who fears God. (If they really feared Him, they would seek to 
please Him.) 

  Sinner at peace. (Drowning themselves in pleasures is a false peace.) 
 



Paul is talking about sinners before God begins to draw them through the 
gospel. When God draws a sinner by the gospel, his perceptions begin to 
change. Occasionally we encounter a sinner who says he is seeking God. 
This could be sincere. God may be drawing them by opening their 
perception  through the Gospel. In Lesson Six, weÕll see how this works.  
 
Conclusions 
 
From the abundant biblical evidence, we conclude the unsaved are unable 
to will or do anything that contributes to their salvation or prepares them 
for conversion. Their will chooses wrongly because their perceptions are 
blinded by sin and controlled by Satan. Therefore they perceive themselves 
as good, spiritual things as foolishness and God as not worth seeking. They 
see no reason to fear God and think their lack of peace is due to a lack of 
pleasures.  
 
In the following lesson we will consider whether the term Ôfree willÕ is an 
apt description of this state. 
 
From  This Lesson We Learned: 
 
  Wi thout God working through the gospel, sinners are unable to will or 

do anything to contribute to their salvation. 
  Through AdamÕs fall mankind inherited sin, death, judgment and 

condemnation. 
  The mind of man, which includes his perceptions and his will, are 

blinded by sin and Satan so he cannot choose submission to God. 
  The carnal nature of man contains no quality that could lead him to 

obey God. 
  None of the good works of a sinner are ultimately good because they are 

generated from a corrupted source, his carnal nature.  
  Sinners will do good works of all sorts. Wi thout grace, the one thing 

they will not do is repent and believe the gospel.  
 
Pre-Class Reading 
 

Review again Chapter 9 from WCF.



STUDY QUESTIONS FOR LESSON FOUR  
 
 

What is the difference between ÔTotal DepravityÕ and ÔUtter DepravityÕ? 
 
 
 

What are the four things mankind inherited from Adam according to 
Romans Five? 

 
 

What are the four categories of evidence for the doctrine of Total 
Depravity? 

 A. 
 B. 
 C. 
 D. 
 
  Describe in your own words the effects of sin on the unsaved mind.  
 
 
 

What are the differences between the way an unsaved person perceives 
himself versus the way he really is. Use scriptural proofs. 

 
 
 
 
 
  Why does the Bible say Ôthere are none who do goodÕ even though 

unsaved people often do good works? 
 
 
 
Pre-Class Reading:  
 

Review again Chapter 9 from WCF.



LESSON FIVE 
 

FREE WI LL: THE BIBLICAL VIEW 
 
The Controversy 
 
Free will has been the storm center of controversy for centuries. Volumes 
have been written on it and heated debates continue in theological circles.  
Much of the heat dissipates when the terms are clearly defined: What is a 
will? What is meant by ÔfreeÕ? Is there a connection between free will and 
responsibility? Free from what ? Free to do what? Does the will govern us or 
are we governed by some other faculty? 
 
We find little controversy over the definition of Ôwill.Õ All agree it is the 
faculty by which we make choices. The disagreements concern the meaning 
of Ôfree.Õ  
 
Theologians distinguish between ÔnaturalÕ liberty and ÔmoralÕ liberty. 
ÔNatural libertyÕ refers to ordinary decisions involving our material welfare 
and human relationships.  What we eat for breakfast, whom we marry, 
whether to continue reading this page or what to watch tonight on 
television all fall into the category of ÔnaturalÕ liberty.  
 
The term ÔnaturalÕ liberty includes certain religious activities. Unsaved 
people can memorize Scripture, learn hymns or join a church. Sinners have 
a conscience and daily make positive moral choices. They can choose 
between telling the truth or a lie. 
 
No main branch of theology denies the ÔnaturalÕ freedom of the will.9 
 
ÔMoralÕ freedom is where controversy erupts. The following questions 
highlight the issue: 
 

Apart from sovereign grace, is fallen man able to submit to God, trust in 
Christ and desire holiness as his supreme value? Can his free will 
generate faith and repentance? 

 
A Clue: What Is A Human Being? 
 
In Genesis 1:27 we read, So God created man in His own image;  The Bible 
defines a human being as a creature made in GodÕs image. We can say 
Ôimage of GodÕ means a human being.  



 
Suppose two angels were talking and one asked what God is like. The 
other might reply, ÒOver there is an example. ItÕs called a human being.Õ 
The term Ôimage of GodÕ defines our essence as beings.  
 
As the Ôimage of GodÕ we are responsible to reflect what He is. Since this is 
the reason for human existence, our responsibility can never change. 
 
God does not have a body. He is infinite. So the image of God must refer to 
His internal nature. Is God absolutely holy?10 Does God have a free will? Of 
course! He is the most free being in the universe. Can God lie? No. (See 
Titus 1:2) Why not? Because nothing in His holy character finds a lie 
attractive. He cannot want to. 
 
Defini tion? Moral free will means absolute purity and freedom from sin because 
of a holy nature. 
 
From this, we see what cosmic treason it is to be anything but holy.  
Ungodliness is a denial of our core essence and the supreme insult to our 
Creator.  
 
The notion of moral free will as a faculty suspended between good and evil 
is fiction. Moral neutrality does not exist.  
 
We have a hint of this in Romans 6. 
 

Rom. 6:17-18 But God be thanked that though you were slaves of sin, yet you 
obeyed from the heart that form of doctrine to which you were delivered. (18) 
And having been set free from sin, you became slaves of righteousness.  

 
The Mai n Point: 
 
The will reflects the true nature of the person. In this sense, it is not the 
ruling faculty in man. It is not free in the sense of autonomy. 
 
This explains why God tells the truth, the devil does evil and sinners love 
sin. They like it that way because of their respective natures. Each chooses 
freely according to their desires, without compulsion, depending on their 
true natures.  
 



Second, the will of man is not morally neutral. If it were, we would assume 
his character is morally neutral as well. Nothing in Scripture, reason or 
human experience supports such an assumption. 
 
What Is A Wi l l? 
 
Would you like to see your free will? Go stand in front of a full length 
mirror. The reflection is your free will. It is you. It is the totality of 
everything you are. 
 
The choices we make are not the workings of any self-governing organ of 
the brain. Our choices reflect our entire being. If it were otherwise, how 
could it be said that the choices truly reflect our true selves? 
 
This may explain why the Bible speaks volumes about the heart and so 
little about the will.  
 
What Are The Impl ications For Fallen Man ? 
 
 Loss Of  Freedom 
 
As a person moves away from God, he moves away from freedom. His 
bondage increases. By the very definition of ÔbondageÕ he becomes unable 
to return to God. His will still  exists and functions though it is aimed 
toward more slavery. 
 
 Man Õs Responsibi l i ty Remains The Same.  
 
Can God rightly hold him responsible for turning back to God although he 
cannot? Should God command him to do right even though he can no 
longer will to do it?  
 
Man is still the image of God even though the image is marred.11 ManÕs 
responsibility is based on the purpose for which he was created, not on his 
current moral ability. 
 
Additionally, fallen man retains some knowledge of God through the 
creation and the conscience. Everyone has some degree of light although 
they choose to suppress it.12 
 

The Point: Man Õs Mo ral Responsibi l i ty To Obey God Has Nothing To 
Do Wi th His Free Wi l l .  



 
The Bible never suggests our responsibility is based on free will. No 
philosopher or theologian has ever been able to show a necessary 
connection between responsibility and free will.  
 
One might as well say a debtor is not responsible for his debt if he cannot 
pay.  
 
 The Wi l l  Is Bound To The Carnal Nature And Control led By I t.  
 
Bible teaching on the moral state of the carnal mind shows indicates this. It 
is dominated by the carnal reason, cannot submit to GodÕs law, follows the 
thought-forms of this world, is GodÕs enemy, is under the dominion of 
Satan and defiled.13 
 
Religious humanists who declare the moral freedom of the will must do 
one of two things: Either show from Scripture that the will is not a function 
of the mind, or show how the will was the only human faculty to escape 
the fall.14   
 

Sinners Are Unable To Generate Faith Or Repentance Wi thout Divine 
Intervention. 

 
This is a consequence of bondage to the carnal nature. In another lesson we 
will study how God changes the direction of a sinnerÕs will without forcing 
it.  
 
 In What Ways, Then, Is The Wi l l  Free Or Not Free? 
 
The will of man is free to act according to his own desires without 
compulsion from anything outside. As we will see in another lesson, God 
does not force our will in conversion, but works indirectly through 
influences in our nature.  
 
It is never free, however, from the overruling providence of God. In him we 
live and move and have our being. Acts 17:24  Not even the fallen will could 
exist without GodÕs sustaining power. 
 
What About The Sovereignty Of  God In Al l  This? 
 
Remember we said in lesson one how God works indirectly? He has a big 
toolbox. One of these tools is the free will of man. God uses manÕs choices, 



even the fall into sin, to accomplish His plan for history. This involves His 
ultimate glory and the demonstration of His attributes, such as grace, 
judgment and love.  
 
Conclusions 
 
 The will is never autonomous either from God or from the person himself. 
By falling into sin, man lost the ability to will or do anything to convert 
himself or submit to GodÕs authority. He did not lose, however, his 
responsibility God. 
 
From This Lesson We Learned: 
 
  The will is the mental faculty that chooses according to the nature of the 

being it represents. It is never autonomous.  
  Moral freedom of the will and holiness are inseparably linked, as in 

God.  
  The will is not the governing factor in man. His nature is. 
  Man is essentially the image of God, fallen or not. As such, his 

responsibility to obey God cannot change however much his will may 
be in bondage.  

  God is perfectly just in commanding fallen man to do what he cannot 
do.  

  What God requires is accomplished through His means. Christians pray, 
therefore, ÒYour will be done.Ó



STUDY QUESTIONS FOR LESSON FIVE 
 
 
 What is a will? 
 
 
 
 
  Theologians distinguish between natural and moral free will. What is 

the difference between these? 
 
 
 
 
  What exactly is the point of controversy in discussions of free will? 
 
 
 
 
 
  What does the question of free will have to do with our status as the 

image of God?  
 
 
 
 
  Explain why the w ill of man, fallen or not, can never be said to be 

autonomous.  
 
 
 
 
  Explain why there is no necessary connection between responsibility 

and ability.  
 
 
 
 
 
  Explain how the Sovereignty of God and the free will of man are not 

mutually exclusive teachings. 
 



 
 
 
 Explain the effects of the fall on the will of man. 
 A. 
 
 B. 
 
 C. 
 
 D. 
 
 E.  
 
 
 
 
  According to Romans 3, what are the two reasons God commands 

obedience from fallen man even though man is unable, without Christ, 
to comply. 

  A. 
  B.  
 
Pre-Class Reading:  
 
Read WCF Chapter 10; Read John 3:1-8 and Titus 3:5-7 

 



LESSON SIX 
 

FREE WI LL: THE RELIGIOUS HUMA NIST VIEW 
 
Humanism takes two forms, secular and religious. Both assume the will of 
man is autonomous. According to humanism, manÕs will is the ruling 
faculty in his nature, independent from any influences outside of itself. 15 
 
If the respective parts of human nature were a train, humanists would 
identify the will as the engine. They see the will as the driving force of 
human nature. In this view, the will of man drags the other faculties behind 
it by its autonomous power. 16 
 
Secular and religious humanism arrive at the assumption of autonomy 
from different approaches. The secular humanist holds to autonomy 
simply because he believes there is no God. He sees the glory of man as the 
only worthwhile pursuit because nothing else is supreme.  
 
These assumptions pervade modern culture. In films, the hero lifts himself 
to victory by the force of his will. He may have a few character flaws but he 
has even these under control. The power of the mind to control reality 
permeates science fiction. The message is clear: ManÕs potential is limitless. 
All he needs is to reach into the depths of his own being and draw upon 
the goodness and power hidden there, and victory is his. 17 
 
For the purposes of this study, secular humanism concerns us little because 
it is atheistic. We are more concerned with religious humanism18 because of 
its insidious influences on Evangelicals today. More theological errors stem 
from wrong views about free will than any other teaching. Even errors 
about God often result from false concepts about man. People would rather 
change God than themselves. 19 
 
The religious humanist looks on the will as a special ground on which God 
will not tread. He feels it is a contradiction to call the will ÔfreeÕ unless it is 
exempt from divine control.20 This would be a kind of cosmic cheating. A 
common teaching is, ÒGod does not violate our free will.Ó 21 
 
Secular humanism views manÕs will as morally neutral. Babies are born 
with a blank slate for a mind. Their environment and parental influences 
explain human behavior, not innate tendencies. 
 



Because of the doctrine of the fall of Adam, religious humanists have 
difficulty holding to a view of manÕs will as morally neutral. They come 
close to it though, by saying man is born with a ÔbiasÕ toward sin but is not 
dominated by it. This allows them to accommodate biblical teaching about 
sin without abandoning the basic assumption of autonomy. 22 
 
The Bible explodes this notion with many texts like Romans 3:12,  There is 
none who does good, no, not one.  
 
This is why legalism among Christians is so despicable. Like a flower it 
may impress us. Then we notice its roots feeding off the muck of humanist 
presuppositions. 23 
 
The Source Of  The Assumptions 
 
The assumption of autonomy is the default setting of human nature. (In 
computer language, Ôdefault settingÕ means the operating instructions set to 
work automatically when the computer is on.) The fall of Adam 
programmed human nature to assume its own autonomy because 
autonomy was the whole idea behind the fall in the first place. The fall 
produced not only sin but a set of delusions regarding manÕs own 
righteousness and his power to produce it.  
 
This is why all religions, except biblical Christianity, are works-
righteousness systems.  
 
The Inf luence Of  Religious Humanism In Evangelical Ci rcles 
 
Between the influence of modern culture and the default settings of human 
nature, it is no wonder religious humanism permeates large sectors of 
Christianity. As a result, an entire theology has grown up to defend it. 
Some arguments sound plausible until we examine them closer. It is 
important for Christian workers today to be aware of these arguments and 
know how to refute them so believers can be sound in the faith.  
 
Religious Humanist Arguments 24 
 
Error One: Assuming commands and exhortations f rom the Bible prove 
we must have the abi l i ty to do them. 
 



This error assumes responsibility proves ability. One hears, ÒGod would 
never command a person to do what he could not do.Ó Or, ÒGod would 
never tell a person to repent and believe if he could not do it.Ó 
 
We might as well say a debtor is not responsible for his debt unless he can 
pay. As we pointed out in the previous chapter, manÕs responsibility is 
based on his status as GodÕs image, not on his current abilities. God will 
never lower His standards of holiness just because His image fell into sin.   
 
ManÕs inability always comes from his own corruption, not from any 
unreasonable demand of his Creator.  
 
Why did God give the Law to Moses? Did He actually expect the Jews to 
keep it? Did He suppose they could? 
 
In Romans Chapter Three we see two reasons why God gave 
commandments to fallen man:  
 

A. To vindicate the righteousness of God  
B. To expose the sinfulness of man. 25  

 
Neither of these have anything to do with proving manÕs moral free will:  
 

Rom. 3:4-6 &20 ...let God be true but every man a liar. As it is written:  ÒThat 
You may be justified in Your words, And may overcome when You are judged.Ó 
(5) But if our unrighteousness demonstrates the righteousness of God, what 
shall we say? Is God unjust who inflicts wrath?  (I speak as a man.) (6) 
Certainly not! For then how will God judge the world? (20) Therefore by the 
deeds of the law no flesh will be justified in His sight, for by the law is the 
knowledge of sin.  

 
Even more striking is PaulÕs statement in Romans 8:7 that the carnal mind 
is unable to submit to GodÕs law. If the will is part of the mind, then we are 
forced to conclude that fallen man, without grace, is unable to choose 
submission to God.  
 

Because the carnal mind is enmity against God; for it is not subject to the law of 
God, nor indeed can be.  

 
To summarize, Paul is saying the entire Old Testament was given to prove 
manÕs inability to obey God. It hardly makes sense, therefore, to quote from 
the Old Testament to prove free will.  



 
Error Two: Assuming commands to repent or believe are meaningless 
unless man could do so. 
 
These commands are as much a part of the Law as any other. Fallen man is 
equally unable to obey these without grace. 
 
Error Three: Assuming predetermination of  wi l l  contradicts the whole 
idea of  f reedom.  
 
This objection assumes the will is morally neutral, neither good nor evil.  If 
so, we would have to say the will of God, as well as the will of Christ, 
angels and believers in heaven are not free since they are predetermined to 
good only.  
 
Likewise, we would have to say demons are not responsible for their 
actions because their wills are entirely determined to evil.  
 
Error Four: Confusing natural l iberty wi th moral l iberty.  
 
Choosing our breakfast or which car to buy falls w ithin the realm of 
natural liberty. Conversion to Christ, though, is a uniquely spiritual 
experience without precedent in the natural world. It hardly compares 
with a breakfast menu. Nor does choosing a car involve surrendering the 
ego to a Supreme Authority. 

 
Error Five: Assuming God does not ÔviolateÕ the f ree wi l l  of  man.  
 
That is correct. He does not. If God were to grab a personÕs will and twist it 
by direct physical force, this would be a Ôviolation.Õ It is not a ÔviolationÕ of 
the will to change the personÕs inner nature to generate new perceptions 
and desires. 26 There is a vast difference between ÔviolatingÕ and 
Ôfacilitating.Õ 
 
Error Six: Assuming f ree wi l l  is essential to the image of  God. 
 
Some teachers claim manÕs status as GodÕs image must include moral free 
will. If God is ÔfreeÕ then man must be ÔfreeÕ also.  
 
This confuses ÔfreeÕ with ÔautonomousÕ or Ôuncaused.Õ God is the only 
autonomous and uncaused Being in the universe. He is uncreated. It is a 



contradiction to say man is a creation of God and then claim manÕs will is 
uncaused or autonomous.  
 
The Bible shows man is still the image of God even though fallen.27 Yet 
elsewhere the Bible shows manÕs entire nature is bound by sin. Apparently 
Bible writers saw no necessary connection between free will and Ôimage of 
God.Õ  
 
Summary 
 
Fallen manÕs basic assumption about himself is his own autonomy. This 
results in two forms of humanism, secular and religious. While the secular 
form presents a challenge in the public domain, the religious form is even 
more insidious. The devastating effects of the autonomous view leads to 
legalism, liberalism and other theological errors. Christians need to be 
aware of the arguments for religious humanism and how to refute them.  
 
From This Lesson We Learned: 
 
  Fallen man invariably assumes he is autonomous. He imagines his will 

is free from any cause outside himself, as though he himself were a god.  
  All forms of humanism, whether secular or religious, stem from the 

delusion of autonomy. 
  Commands and exhortations from the Bible do not prove moral free 

will.  
 Predetermination of will does not contradict the idea of freedom. 
 Natural freedom of will does not prove moral freedom. 
  GodÕs influence on manÕs nature to change the direction of his will is not 

a violation of free will. 
 



STUDY QUESTIONS FOR LESSON SIX  
 

Describe the difference between secular humanism and religious 
humanism in their view of the will. 

 
 
 
 

Explain why commands and exhortations from the Bible do not prove 
moral freedom of will.  

 
 
 
 

Explain why predetermination of will does not contradict the idea of 
freedom. 

 
 
 
 

Explain why the idea of free will is not essential to a human beingÕs 
definition as the image of God.  

 
 
Pre-Class Reading:  
 
Chapter 10 on Effectual Call from WCF. 



LESSON SEVEN 
 
GRACE AND FAITH 
 
For the grace of God that brings salvation has appeared to all men,  
Titus 2:11  
 
Grace And Mer cy: The Di f ference 
 
Since grace brings salvation, it is crucial to understand what grace means.  
 
What would be the response if we asked a group of Christians if the 
following definition of grace were correct?... Grace is GodÕs gracious 
disposition to forgive repentant sinners. It is likely many would agree.  
 
Unfortunately, this is only half-true. The above definition better describes 
Ômercy.Õ Scripture sometimes uses Grace as a near synonym for mercy. It 
would be a serious reductionism, however, to limit it to this.28 Like the 
weak foundation of a building, faulty definitions can have devastating 
consequences on vital doctrines. 
 
Grace means Ôunmerited divine favor.Õ The Greek term in the original is 
charis, derived from the verb charizomai. This word means Ôto show favor 
to. 29 It assumes the graciousness of the giver and the unworthiness of the 
recipient. When charis is used of GodÕs activity, it means Ôunmerited favor.Õ 
30  
 
Grace and mercy have two important distinctions. First, mercy is universal 
while grace is particular. Mercy is based on GodÕs universal command to 
repent. 
 

 Acts 17:30 Truly, these times of ignorance God overlooked, but now 
commands all men everywhere to repent  

 
Inherent in this command is the assumption the repentant sinner will be 
forgiven. A divine offer of mercy to all mankind exists. For this reason, 
God may never be accused of unfairness merely because some receive 
special grace. God never rejects a repentant sinner.  
 
Grace, on the other hand, has never been ÔofferedÕ to anybody, not even the 
elect. Grace is not an offer. It is an unmerited bestowal. It is also particular 
in the sense God bestows favor on some, not on everyone. We see this most 



clearly in the interplay between grace and election.  ...there is a remnant 
according to the election of grace. Rom.11:5  (A lesson in Part Two deals with 
election.) 
 
Thus, we see key distinctions between mercy and grace: 
Mercy is universal, offered to all. Grace is particular, bestowed upon some. 
 
IMPORTANT ASPECTS OF GRACE 
 

Grace Is Timeless.  
 

2Tim. 1:9 who has saved us and called us with a holy calling, not according to 
our works, but according to His own purpose and grace which was given to us 
in Christ Jesus before time began, 

 
Eternity is not linear time extended indefinitely, but a timeless dimension 
God inhabits.31 Grace originated there, beyond human control. Nothing is 
our time-space continuum was cause of His grace and nothing could 
change GodÕs mind now. 
 
 Grace Is Unmeri ted. 
 
Notice again that 2Tim.1:9 excludes ÔworksÕ from GodÕs Ôpurpose and 
grace.Õ Not only is grace disassociated from merits, it is the diametric 
opposite as Paul clarifies in Romans 11:6: 
 

And if by grace, then it is no longer of works; otherwise grace is no longer 
grace. 

 
Likewise, grace is not dependent on obedience to the Law either.  
 

Rom. 6:14 ...for you are not under law but under grace. 
 
A sure way to demolish grace is to mix in any merit whatsoever.  
 

Grace Is A Divine Quali ty. 
 
It is a characteristic of each of the members of the Trinity. 
 

Father: Rom. 1:7 Grace to you and peace from God our Father and the Lord 
Jesus Christ. 



Son: Gal. 6:18 Brethren, the grace of our Lord Jesus Christ be with your spirit. 
Amen.  
Holy Spiri t: Zech. 12:10 And I will pour on the house of David...the Spirit of 
grace. Heb.10:29  ...insulted the Spirit of grace. 

 
 Grace Is Sovereign. 
 
Paul expresses GodÕs sovereignty in grace by associating it with His good 
pleasure which He purposed in Himself. It seems He consulted with no one in 
His choice of recipients, nor waited for anyoneÕs permission. See Eph. 1:7-9 
 
 Grace Is The Only Basis Of  Our Acceptance Wi th God. 
 

Eph. 1:6 to the praise of the glory of His grace, by which He has made us 
accepted in the Beloved. 

 
Since this is so, any teaching which offers formulas or techniques for 
acceptance with God other than grace alone is false. Forgiveness of sins, 
redemption through ChristÕs blood, wisdom and understanding and all 
spiritual blessings are given by grace alone. Eph.1:1-5 
 
 Grace Is Holy. 
 

Titus 2:11-12 For the grace of God that brings salvation has appeared to all 
men, (12) teaching us that, denying ungodliness and worldly lusts, we should 
live soberly, righteously, and godly in the present age, 

 
Even during the first century, there existed movements associating grace 
with libertarianism. The Apostles warned us about them in verses like Jude 
4. Any insinuation that grace gives Christians freedom to act in carnal ways 
is heresy. Those who teach such things prove they have no grace 
whatsoever. 
 
 Grace Is For The Few, Not The Man y. 
 

Rom. 11:5 Even so then, at this present time there is a remnant according to 
the election of grace.  

 
A ÔremnantÕ, by definition, refers to the few among a larger group. The 
only reason a saved remnant exists at all is because of grace. 
 
 Grace Is A My stery. 



 
Grace has no basis in human merit. The question as to why some receive it 
and some do not, remains a mystery. This again appears unfair until we 
acknowledge God owes nothing to anyone. Ironically, attempts to remove 
the mystery from grace winds up in heresy.  
 
 Preaching The Gospel Means Preaching Grace. 
 

Acts 20:24 ...the ministry which I received from the Lord Jesus, to testify to the 
gospel of the grace of God. 

 
The minister of the gospel has no other message than the grace of God in 
Christ. If this is not what he is preaching, then he is not preaching the 
gospel.  
 
Key Question: Is Salvation A Cooperative Work Between God And Man ? 
 
Theologians discuss this point with two words: synergism and monergism.  
Synergism comes from two Greek words ÔsynÕ together and ÔergosÕ work. It 
means salvation is a cooperative work between God and man. In this view, 
man is contributes something to his salvation. However, his contribution is 
insufficient and needs to be supplemented by God.  
 
If synergism is correct, then God is an assistant to manÕs effort to save 
himself. God is the passive agent waiting for man to ask for help. God 
responds to manÕs initiative. 
 
Monergism comes from two Greek words, ÔmonoÕ alone and ÔergosÕ work. It 
means salvation is a work of God alone. Man is unable to contribute. 
Therefore God is the active agent and man responds to GodÕs initiative.32 
 
Salvation comes by grace through faith. Eph.2:8 Which is correct, 
Synergism or Monergism? It depends on whether saving faith is itself a 
work of GodÕs grace. 
 
A few key texts settle the issue: 
 

1Tim. 1:14 And the grace of our Lord was exceedingly abundant, with faith 
and love which are in Christ Jesus.  

 
Here, grace brings the virtues of faith and love.  
 



Acts 18:27 ...those who had believed through grace; 
 
Grace was clearly the cause of their faith. 
 

Phil. 1:29 For to you it has been granted on behalf of Christ, not only to believe 
in Him, but also to suffer for His sake,   

 
The term ÔgrantedÕ here is CHARIZOMAI in Greek, which means to give 
freely by grace. It means more than mere permission to believe. Belief was 
something God worked in them.  
 
John 6:65 And He said,  Therefore I have said to you that no one can come to Me 
unless it has been granted to him by My Father.  
 
If coming to Christ means believing in Him, then faith comes from God the 
Father as a gift.  
 
Similar texts: Acts 13:48; Heb.2:2; Jn. 6:44; Tit.1:1 
 
Once A Person Is Saved, How Does Grace And Faith Work? 
 
A sinner is dead in his sins, unable to generate saving faith until God 
works in him powerfully by the Spirit through the Gospel.  
 
Once he is saved, however, faith actively conveys grace for Christian 
living. The faith is already there. 
 
Grace, at this point, shows its multi-faceted nature: ...the manifold grace of 
God. 1Pet. 4:10 Once a sinner has been saved by grace he learns how to live 
by grace. The biggest mistake a Christian can make is to assume grace is no 
longer necessary. 
 
 Grace Puts Us To Work. 
 

1Cor. 15:10 But by the grace of God I am what I am, and His grace toward me 
was not in vain; but I labored more abundantly than they all, yet not I, but the 
grace of God which was with me.   

 
Grace is active, not passive. Though we cannot obtain grace by our works, 
nevertheless grace results in works. When Luke spoke about the Apostles 
and said, ÒGreat grace was on them all, he meant they were productive by 
GodÕs power.  



 
 Grace, Through Faith, Makes Us Stand Fi rm In Christ. 
 

Rom. 5:2 through whom also we have access by faith into this grace in which 
we stand, and rejoice in hope of the glory of God. 

 
Fear of falling can be healthy as long as it drives us to depend on GodÕs 
grace alone to keep us. If we let fear drive us to legalism, we guarantee our 
own failure. Depending on grace leads to joy because it frees us from 
ourselves, avoiding self-dependence, which is the delusion of autonomy.  
 
 Grace Al lows Us To Approach God Boldly. 
 

 Heb. 4:16 Let us therefore come boldly to the throne of grace, that we may 
obtain mercy and find grace to help in time of need.   

 
Our high priest, Jesus, makes it possible to approach God boldly, because it 
is in His name we come. Grace frees us from cringing terror of God yet 
maintains a deep sense of reverence.  
 
 Grace Overcomes Sin. 
 
Nothing else does.  
 

Rom. 5:21 so that as sin reigned in death, even so grace might reign through 
righteousness to eternal life through Jesus Christ our Lord.   

 
People try all sorts of things to overcome sin...legalism, good works such as 

severe treatment of the body. Grace does the job because nothing else 
can.  

 
Col. 2:23 These things... are of no value against the indulgence of the flesh.   

 
MEANS OF GRACE 
 
Remember how we discussed in Lesson Three how God works through 
ÔmeansÕ? Though GodÕs grace is sovereign in the life of the believer, He 
nevertheless gives us ÔmeansÕ to apply. These are the Word, prayer and the 
ministries of the Church. As we apply these means, God continues to 
supply grace to walk with him. God is not dependent on these means nor 
should we assume we have earned grace because we apply them. We 



depend on God alone for grace, yet recognize our responsibility to apply 
the means to the end He has provided.  
 

Phil. 2:13   for it is God who works in you both to will and to do for His good 
pleasure. 

 
Summary 
 
Saving grace is GodÕs unmerited favor. It is sovereign, dependent solely on 
GodÕs will. Grace is the opposite of merit. Though God offers mercy to all 
mankind, conditioned upon repentance, His grace is bestowed on an elect 
few. Grace is the sole cause of salvation, not based on any human 
contribution.  
 
Grace in the life of the believer is multi-faceted. It makes it possible to walk 
with God and gives power to do His work. God alone is the cause of grace 
though He requires Christians to apply faithfully the means He has put at 
our disposal to grow.  
 
From This Lesson We Learned: 
 
  Grace is unmerited divine favor. It is an eternal, holy and powerful 

divine quality.  
  Grace and mercy are similar but not identical. Mercy is offered to all but 

grace is bestowed on some.  
  Saving faith itself is a work of grace.  

Believers depend on God alone for His sustaining grace while applying 
the means. These are the Word, prayer and the ministries of the Church.



STUDY QUESTIONS FOR LESSON SEVEN 
 

 Explain the similarities and differences between grace and mercy. 
 
 
 
 Show logically why grace, by its definition, must be sovereign.  
 
 
 
 What are the means of grace in the life of the believer? 
 
 
 
 Explain why grace is not a license to sin. 
 
 
 
 Define monergism and synergism. 
 
 
 
 
 Describe the effects of grace in the life of the believer.  
 
 
Pre-class Reading:  
 

Read Chapter 10 of the Westminster Confession. 



LESSON EIGHT 
 

IRRESISTIBLE GRACE 
 

...the eyes of your understanding being enlightened;  
that you may know what is the hope of His calling, 

Eph. 1:18 
 
The Call  
 
In the last three lessons we saw fallen man in his delusion of autonomy, 
dancing on SatanÕs string like a puppet, powerless to will or do anything to 
promote his own salvation. He is dead in sin, likes it that way and resents 
efforts to change him. His delusion runs so deep, he may even imagine 
God is pleased with him. 
 
At the same time, we saw GodÕs universal offer of mercy through His 
commands to repent. Christ ordained the gospel to be preached to all 
nations without regard to race, social status or economic condition. His 
gracious invitation still stands: Matt. 11:28  Come to Me, al l  you who labor 
and are heavy laden, and I will give you rest. 
 
We also saw the sovereign nature of grace. Saving faith is a product of this 
grace. A miracle must happen in a person for conversion to take place. This 
lesson discusses the content of that miracle, how it works and on whom.  
 
To begin the study of the miracle of conversion, letÕs look at Romans 8:30: 
 

Moreover whom He predestined, these He also called; whom He called, these He 
also justified; and whom He justified, these He also glorified.  

 
As we notice the word Ôcalled,Õ certain truths stand out: 
 
  The ÔcallÕ is based on predestination. It is different from the general call 

to mankind to repent since it is for the few, not the many. 
  This ÔcallÕ invariable results in justification, which in turn gets us to 

heaven, (Òglorified.Ó) 
  This call is irresistible and efficacious. Otherwise, only some of those 

justified would be glorified.  
  Faith is included in this call because faith is necessary for justification.  
  This call must be involved with an internal transformation of the sinner, 

making faith possible. 



  God alone is the cause. ...He predestinated...He called...He justified...He 
glorified.  

  This call must be a special grace from God different from His general 
benevolence toward mankind as a whole.  

 
We can define this call as a sovereign act of God by which He saves the 
elect. 
 
Theologians call this doctrine by various names: Irresistible Grace, Special 
Grace or most often, Effectual Call.33 For brevityÕs sake, we will use the 
term Ô the callÕ throughout this lesson, especially since this is the word most 
commonly used in the New Testament to describe the idea.  
 
Sometimes a different word is used, however. The Apostle John used the 
word ÒdrawÓ to express the same concept in John 6:44&65: 
 

John 6:44  No one can come to Me unless the Father who sent Me draws him; 
and I will raise him up at the last day. (65) And He said,  Therefore I have said 
to you that no one can come to Me unless it has been granted to him by My 
Father.  

 
From these verses we deduce: 
 
  No one can generate saving faith out of his autonomous w ill. (Coming 

to Christ means faith in Him.) 
The Father produces saving faith by an act called Ôdrawing.Õ This 
drawing is called a ÔgiftÕ in V.65. It is therefore not a reward for 
something man accomplishes. 
The infallible result of this drawing is salvation. This is clear from the 
phrase ...raise him up at the last day.34 
No one can successfully resist this drawing because all those so drawn 
will be saved. 
Conclusion: This ÔdrawingÕ is a sovereign work of God, resulting in an 
infall ible salvation.  

 
Does this mean God forces people against their wi l l? 
 
No. The Holy Spirit changes the internal nature of a sinner by enlightening 
the mind, revealing sin as so ugly and Christ as so desirable that nothing 
could prevent that person from coming to Christ freely and will ingly. This 
is in no way imposes on manÕs will or violates his freedom.  
 



A Key Distinction: Universal Call  vs Ef fectual Call     
 
Christ commanded the gospel to be preached to all nations. (Mt. 28:19) The 
Apostles preached to Jews and Gentiles alike. Paul went around,   testifying 
to Jews, and also to Greeks, repentance toward God and faith toward our Lord 
Jesus Christ. It is clear from the New Testament, it is the gospel is for 
everybody. How do we square this with texts about a work of God for 
some only?  
 
Many assume the difference is because some choose to believe while others 
do not. Since saving faith itself is a work of grace, this assumption would 
involve circular reasoning.  
 
In the lesson on Grace, we saw GodÕs free offer of mercy to all.  
Theologians call this the ÔuniversalÕ or ÔexternalÕ call because everyone in 
the crowd hears the same message. The offer of mercy to the repentant is 
valid for all and they are responsible for the way they respond to it. (In 
Lesson Three we saw that sinners are responsible for their actions 
regardless of any ability.)  
 
Wi th some, God penetrates the message deeper than the ears and uses it to 
save them. So we have two ÔcallsÕ in one message: A call to all, and a call to 
some. Theologians distinguish these two operations by call ing them either 
Universal Call vs Effectual Call, General Grace vs Special Grace or, 
External Call vs Internal Call. 
 
 The Call  Is Associated Wi th Election And Predestination. 
 
A study of the term ÔcallÕ throughout the New Testament reveals a close 
association between election and predestination. Another verse on this 
point is: 
 
  ...that the purpose of God according to election might stand, not of works but of 

Him who calls. Romans 9:11 
 
Paul, in speaking about Jacob and Esau, shows the irresistibility of this call 
by linking it with his purposes in election. ...that the purpose of God...Õ  
 
We saw in Lesson Two the difference between GodÕs will of purpose 
versus GodÕs will of command. We also saw how He works through 
ÔmeansÕ to establish His purposes. The connection between the call and 
election illustrates the interplay between sovereignty and means. GodÕs 



purpose in eternity was to save His elect. He brought this to pass by a 
divine action the Bible labels, Ôcall.Õ  
 
The doctrine of Irresistible Grace or Effectual Call belongs to the category 
of GodÕs immutable sovereign decrees rather than His will of command.  
 
Curiously, the reverse is true of the Universal Call, even though it is the 
same message. He allows the non-elect to resist His offer of mercy if they 
want to. They always want to.  
 
Paul connects GodÕs eternal purposes with grace and the call in 2Tim.1:9: 
 
  who has saved us and called us with a holy calling, not according to our works, 

but according to His own purpose and grace which was given to us in Christ 
Jesus before time began, 35 

 
One of the clearest passages on the relationship between election and 
effectual call is 1Cor.1:22-29. (The text is too long to quote here, so the 
student should follow along in the Bible.) 
 
This text mentions three classes of people: Jews, gentiles and a third group, 
Jews and Greeks together, labeled those who are called. 36 
 
The first group, the Jews, reject Christ because they want to see the gospel 
proven by miracles. GodÕs Word is not enough for them. The second group, 
the Greeks, reject Christ because He does not fit into their philosophical 
systems. GodÕs wisdom is not good enough for them.  For Jews request a 
sign, and Greeks seek after wisdom. V.22 
 
The third group is individuals taken out of the first two groups despite 
their initial rejection. These are those whom God has ÔcalledÕ because He 
chose them.  
 

1Cor. 1:26 For you see your calling, brethren, that not many wise according to 
the flesh, not many mighty, not many noble, are called. (27) But God has 
chosen the foolish things of the world to put to shame the wise, 37 

 
Paul preached to both groups. Each responded according to their cultural 
bias and sinful perceptions. This is the ÒuniversalÓ call. The ones who 
responded did so because they were chosen for that. God ignored their bias 
and perceptions, drawing them anyway. This is the Òeffectual call.Ó  

 



 The Call  Is I rrevocable 
 

Rom. 11:28 Concerning the gospel they are enemies for your sake, but 
concerning the election they are beloved for the sake of the fathers. (29) For the 
gifts and the calling of God are irrevocable.  

 
PaulÕs use of the term ÔirrevocableÕ in V.29 also puts effectual call squarely 
in the category of immutable purposes. This call therefore depends on 
GodÕs sovereign will and not on manÕs ability to respond.  
 
 Eternal Li fe Is For The Called Only 
 

Heb. 9:15 And for this reason He is the Mediator of the new covenant, by 
means of death, for the redemption of the transgressions under the first 
covenant, that those who are cal led may receive the promise of the eternal 
inheritance. 

 
Acts 2:39  For the promise is to you and to your children, and to all who are 
afar off, as many as the Lord our God wi l l  cal l . 

   (Other texts are: ITim.6:12; 2Th.2:13-14; Rev.19:9) 
 
The complex interplay between effectual call, the sacrifice of Christ, His 
high priestly office and the covenant promises is worth an entire study on 
its own. This interplay by itself demonstrates both the limited nature of the 
call as well as its efficacy.  
 
 The Ef fectual Call  Guarantees Our Sancti f ication And Preservation 
 

1Th.5:23  Now may the God of peace Himself sanctify you completely; and may 
your whole spirit, soul, and body be preserved blameless at the coming of our 
Lord Jesus Christ. (24) He who calls you is faithful, who also will do it. 
(See also Jude 1:1; 1Cor. 1:8 9) 

 
Sanctification is not only GodÕs will for us, it is His promise. His grace 
called to Christ. The same grace sanctifies and preserves. The entire plan is 
ultimately based on His faithfulness rather than ours.  
 
 Ef fectual Call  Is Also A Call  To Hol iness  
 

1Pet.1:15 but as He who called you is holy, you also be holy in all your 
conduct,  

 



GodÕs holiness is the one personal attribute most often mentioned in 
Scripture. A call to come to Him must necessarily involve a call to a holy 
life.  
 
Summary: 
 
Irresistible Grace, called by theologians the Effectual Call, is a sovereign 
work of God. He draws the elect to Himself by the Word and the Spirit, 
changes them internally, enables them to perceive their need of Christ and 
grants them the ability to trust in Christ to be saved. God does not violate 
their will or freedom, but works in such a way that they come will ingly 
and freely.  
 
From  This Lesson We Learned: 
 
  God uses the same gospel message in both the Universal Call and the 

Effectual Call. The first is a genuine offer of mercy to all mankind, the 
second a special work of grace. 

  The Effectual Call is based on election and predestination. 
  The call is irrevocable. This means it is in the category of GodÕs eternal 

will of purposes which cannot be thwarted by the will of man. 
  Our ultimate sanctification and preservation are based on the call. 
  This call is also a call to holiness.  
 

For students who wi l l  continue wi th Part Two, read Chapter 15 in the 
WCF. Finish reading ÒUnlock ing GraceÓ enti rely. 



STUDY QUESTIONS FOR LESSON EIGHT 
 
 
  Explain the difference between Universal Call and Effectual Call. 
 
 
 
 
 
 
 
 
 
  What are some of the other terms used for Effectual Call and why are 

they used? 
 
 
 
 
 
 
 
 
 
  Explain why GodÕs offer of mercy to mankind is just and sincere despite 

His work of sovereign grace in some.  
 
 
 
 
 
 
 
 
 
  Explain why Effectual Call must fit into the category of GodÕs Sovereign 

will of purposes, rather than His will of command. 



CONCLUSIONS 
 
Humanity, fallen into the quagmire of pride, is committed to the 
notion of his autonomy and importance. This in turn generates the 
assumption he has an inherent right to rule himself and his 
environment.  
 
He may admit he needs God. By this, he means he needs occasional 
divine assistance to help him maintain control. The thought that he 
was never meant to be in control in the first place seems to escape his 
attention.  
 
Since a religious need remains, man even invents religions suited to 
his taste. He decides what he contributes to please his gods. Even in 
religion, man declares he is in control. It never occurs to him that his 
religion is another sinful declaration of autonomy and he is, in fact, 
worshiping himself.  
 
Man considers himself on center stage in a play about himself. How 
the play ends, depends entirely on him.  
 
The Bible presents a radically different picture. We exist , Ôfor the glory 
of his grace.Õ The world may be a stage, but man is not the center nor is 
the story about him. It is about God and His glory.  
 
The Good News of the gospel seems bad news at first. When a person 
learns he is a sinner and must repent, it appears like an invitation to a 
sort of suicide. Abandoning his autonomy is a self-abnegation totally 
unnatural to sinners and provokes immediate resistance. Only grace 
can overcome this. 
 
When a person is converted, he confronts a series of paradoxes. 
Freedom means dependence on the Lord. Living means dying to self. 
Work means resting in grace. God, self, others and life take on new 
perspectives and priorities.  
 
Ef fects Of  The Doctrines Of  Grace In The Believer 
 
Events Of  Li fe 
 
Understanding GodÕs sovereignty eliminates chance as an 
explanation of the condition of the world. Nothing is accidental. 



While the world may seem chaotic, the Christian knows it is under 
GodÕs control. This gives confidence for life in general.  
 
Evangelism 
 
In evangelism, the believer need not worry that someone will be lost 
merely because he did not witness correctly. God can use even a 
single word, spoken poorly, to draw a person to himself. If a person 
is saved through our ministry we take no credit. If a person is lost, we 
take no blame. 
 
This liberates the believer to evangelize confidently. We cannot fail 
because GodÕs word will always accomplish His purpose, although 
only God knows what that purpose may be.  
 
Spi ri tual Growth 
 
God promises to complete our sanctification. Yet He does this 
through the means He has given us to apply: GodÕs Word, prayer 
and the ministries of the Church. Wi thout this promise, we would 
have no real certainty these means will be successful. Wi th this 
promise, we know we cannot fail.  
 
Uni ted View of  Scripture 
 
The doctrines of grace resolve apparent dilemmas in Scripture. We 
see how man, utterly bound in sin, must still be held responsible for 
his actions. Through grace, we see how it is possible to be imperfect, 
yet accepted by a holy God.  
 
A Realistic World And Li fe View 
 
Grasping the gospel of grace gives the believer GodÕs perception of 
the world, the only real one. It allows the Christian to face reality 
with a new confidence. In this sense, we can say Christians who 
perceive the world through the lens of GodÕs revelation of Himself as 
sovereign are the worldÕs only realists.  
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ENDNOTES 
 



 
                                                         
1. Accordance Bible Program, with a search and find, shows this to be 
the count. The Hebrew term Yahweh Adonai is translated 297 times 
by the NIV as ÒSovereign Lord.Ó Oaktree Software Version 4.1, Van 
Nuys, CA 1997 
2. Brown-Driver-Briggs Hebrew and English Lexicon. Hendrickson 
Publishers: Montville, NJ, 1996  
3. Kelley, Page. Biblical Hebrew. EerdmanÕs Publishing: Grand Rapids, 
MI, 1992 p.68 
4. On the distinction in Greek between KURIOS (Lord) and 
DESPOTES (Sovereign Lord), Trench says, ÒUndoubtedly there lies in 
KURIOS the sense of an authority owning limitations-- moral limitations it 
may be; it is implied too that the wielder of this authority will not exclude, in 
wielding it, a consideration of their good over whom it is exercsed; while the 
DESPOTES exercises a more unrestricted power and absolute domination, 
confessing no such limitations or restraints.Ó Trench, Richard Synonyms 
of the New Testament. Eerdmans Publishing: Grand Rapids, MI 1953  
P.96 
55. Said by Luther various times in his book, Bondage of the Wi ll. 
Many editions of this book exist. 
66. Arminianism is a system of theology invented by a Dutch pastor 
in the 16th century, Jacob Arminius, in opposition to the 
Reformation. His views are followed today by several evangelical 
denominations such as Methodist, Nazarene and Pentecostals. 
Elwell, Walter. Evangelical Dictionary of Theology. 1984 pp 79-81 
77. Romans Chapter Five teaches this. 
8. See Isaiah 64:6 
9. In conversations with Arminians, this writer has noticed they often 
believe Calvinists deny the natural liberty of the will. 
10. The holiness of God, not His love, is His most important personal 
attribute according to the Bible. More about the holiness of God exists 
in Scripture than all His other attributes combined, including love. 
See Charnock, Existence And Attributes Of God  on this point. 
11. It is interesting that Christ is called the Ôimage of GodÕ in Hebrews 
1:3. The Greek word for Image here, is Chr act er , which in English 
letters spells ÔCharacter.Õ It means Ôexact representation.Õ  
Louw&Nida. Accordance Bible Software: Version 4.1 Oaktree Software: 
Van Nuys, CA 1997  
12. This subject overlaps into the study of Apologetics which is 
beyond the scope of this course. For private study, see Romans 1:18-
24 and Romans 2:1-14.  



                                                                                                                                                                        
13. See  Col. 1:21; Eph. 2:1-3; Eph. 4:17-18; Rom. 7:23; Rom. 7:25 
Ro.8:7;1Pet. 4:1; Titus 1:15 
14. If the will is not a function of the mind, then of what is it a 
function? 
15. ÒA philosophy that usually rejects supernaturalism and stresses an 
individual's dignity and worth and capacity for self-realization 
through reason.Ó Merriam-Webster Collegiate Dictionary Software 
Version 2.5, 2000.  
16. Fallen man takes offense at the idea he is not autonomous. This is 
why every kind of religion or philosophy is tolerated in many schools 
and universities except biblical Christianity. 
17. Even some Christians are surprised when we challenge these 
assumptions. Yet historic, biblical Christianity is the only religion not 
humanistic at its root. All other religions assume the autonomy of the 
will of man. 
18. For a fuller treatise on how humanist thinking entered the 
Christian realm, see the article Christian Humanism: 
Evangelical Dictionary of Theology. Baker House: Grand Rapids, MI, 
1984 pp 536 
19. A ll theological liberalism, without exception, is based on the 
assumption of human autonomy. Grenz andOlson document this in 
their monumental Twentieth Century Theology. They state, ÒÔReasonÕ 
and ÔnatureÕ opened the way for the third principle of the 
Enlightenment mindset- autonomy. ...the autonomous human 
dethroned external authority as the arbiter of truth and action.Ó P.21 
 
Emmanuel Kant is an example of this mindset. ÒEnlightenment is 
manÕs release from his self-incurred tutelage. Tutelage is manÕs inablity to 
make use of his understanding without direction from another.Ó 
Foundations of the Metaphysics of Morals. Liberal Arts Press: New 
York, NY, 1959 To Kant , submitting to authority for instruction is an 
abandonment of reason. One wonders if Kant expected anyone to 
submit to this statement as authoritative or instructive. 
 
20. By now the student understands why escape from GodÕs control is 
impossible. Even divine permission is itself a form of control because 
God must make a choice to intervene or not in any particular human 
decision. 
21. In fact, this is a half-truth. Reformed theology teaches God changes 
the will through the gospel by changing a sinnerÕs nature. This is not 
a violation or compulsion of any kind.  



                                                                                                                                                                        
22. Many seem to feel Romans 3, and similar texts, are not to be taken 
literally. Dave Hunt takes this stance in his vicious attack against 
Calvinism in chapter 12 of his book, What Love Is This. He rejects 
LutherÕs usage of Romans 3 to show the inability of man without 
grace, to respond to God. Hunt asserts this is manÕs Ôusual practiceÕ 
only and then goes on, in the face of Romans 3, to make the 
extraordinary statement, ÒNowhere does the Scripture tell us that 
man is in such total bandage to evil that he cannot respond 
obediently to God.Ó To people like Hunt, PaulÕs declaration, ÒThere 
are none who do good, no not oneÓ, really means, Ôthere are none who do 
good all the time.Õ This is the degree of Scripture-twisting to which 
one must resort in order to assert moral free will.  
Hunt, Dave. What Love Is This. Loyal Publishing Company: Sisters, 
OR , 2002 p.185 
23. The same is true of asceticism, being strict about the body. Paul 
makes it clear such strictness is worthless in overcoming the carnal 
nature. Col. 2:23 
24. Every one of these erroneous premises are displayed in ErasmusÕ 
ÒFreedom of the Will.Ó 
Rupp, Gordon. Free Will and Salvation: Luther and Erasmus.
 Westminster Press: Philippsburg, PA, 1999 pp1-97  
The modern rabid Arminian, Dave Hunt, also repeats them in his 
book. Hunt, Dave. What Love Is This. Loyal Publishers: Sisters, OR, 
2002   pp.179-189 
25. In his debate with Erasmus over this issue, Martin Luther said he 
invited Erasmus to quote from all the divine commands he wanted. 
A fterwards Luther said he would write Romans 3:20 over the top of them 
all. This would  show by t every divine command proves manÕs lack of free 
will rather than the ability of it.  
26. Religious humanists have difficulty explaining the experience of 
Nebuchadnezzar in Dan. 4:33. God removed his mind, free will and all, 
and left him insane for seven years. We see no hesitation on the part of  
God to violate this kingÕs free will.  
27. James 3:9 points out: With it [the tongue] we bless our God and Father, 
and with it we curse men, who have been made in the similitude of God. 
28. Examples of ÔgraceÕ used in this way are listed below. However, it 
could be argued that these texts mean mercy is a component of grace, 
rather a synonym.  Eph. 1:7; Eph.2:4-5; 1Tim.1:12-14; Heb. 4:16  
 
29. It is interesting that the Encyclopedia Britannica defines this term 
with equal precision: ÒIn Christian theology, the spontaneous, unmerited 



                                                                                                                                                                        
gift of the divine favor in the salvation of sinners, and the divine influence 
operating in man for his regeneration and sanctification. The English term 
is the usual translation for the Greek charis, which occurs in the New 
Testament about 150 times (two-thirds of these in writings attributed to 
Paul). Although the word must sometimes be translated in other ways, the 
fundamental meaning in the New Testament and in subsequent theological 
usage is that contained in the Letter of Paul to Titus: "For the grace of God 
has appeared for the salvation of all men" (2:11). Encyclopedia Britannica, 
Computer Edition, 2001 Search Criteria, ÒGraceÓ 
30. Grace is used in various senses within the context of Christian 
living. For now, we are dealing only with saving grace. 
31. Is. 57:15 For thus says the High and Lofty One Who inhabits eternity,... 
3225. The only branch of theology in christendom holding to 
monergism is the Reformed. All others are synergistic and differ only 
in the question of exactly what man contributes to attract the grace of 
God. 
33. The word ÒirresistibleÓ here means Ônot resisted successfully.Õ We 
all attempted to resist before coming to Christ. We simply were not 
successful at it, thank God.  
34. A lthough the Bible teaches God will raise all mankind, this is not a 
promise from the viewpoint of sinners. To them, it is a threat. In the 
context, Jesus clearly uses the idea of resurrection as a synonym for 
Ôsaved.Õ 
35. A sad perversion of this text is the NIV translation, ...who called us 
to a holy life...Õ This is NOT the meaning of the verse. The grammar 
of the original text indicates we are saved by a calling from God 
which is holy in nature.  
36. The word ÒGreeksÓ is often used by Paul as synonym for Gentiles 
in general. 
37. It is interesting that in the original Greek, the word for ÔcalledÕ and 
the word for ÔchosenÕ sound similar. It is easy to see how Paul 
associated the two concepts. (The etymology of these words seems to 
be distinct, however.) 


