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PROSPECTUS 

 
Pu r p ose o f  Cou r se  
 
This cour se is designed to give the student  a clear perspect ive of the 
Reformed view of salvat ion as a defensible system in accord with Scr iptur e 
and  reason.  ÒGraceÓ will becom e clear ly defined. Thi s in tur n should have 
pract ical consequences in the  student Õs life by seeing how his relat ionship 
with God is meant  to func t ion.   
 
Cou r se Mat er ial s 
 
A. The Bible. This cour se uses the  New King  James, although the  student  
may use other t ranslat ions as well.   
B. The book Unlocking  Grace by Roger Smalling ,  available from  Deo Volent e 
Pub lishers at  WWW. Deovolent e.com.  
C. The Westm inster Conf ession of Faith (WCF) , available from var ious 
int erne t  sites. However, Great  Comm ission Publicat ions has pr int ed a small 
and  inexpensive parallel version in which the  or igina l 1648 Eng lish is on one  
page and  the  Modern Eng lish Study Version on the  other. 
 
Note:   Student s may use the  Lond on Bapt ist  Conf ession of 1689 or the  
Phi ladelphia Bapt ist  Conf ession of 1823 since these are ident ical with the  
WCF as to the  doct r ines und er considerat ion.  
 
Cou r se Con t en t  
 
The cour se will examine  eight  doct r ines in part icular. These are:  
The Sovereignt y of God, the  Depravity of Man,  Just ificat ion,  Elect ion,  the  
Atonement , the Uni ty of the  Chur ch ,the Secur it y of the  Believer and  the 
believerÕs Covenant  Relat ionship with God.  
 
Ben ef i t s o f  Cou r se 
 
Upon com plet ion of the  cour se, student s will enj oy a new perspect ive of the 
grandeur  and  cent ralit y of GodÕs grace. Thi s will effect  the ir  ent ire wor ld 
v iew, self-concept , manne r of prayer, evangelism and  relat ionship with other 
Chr ist ians. 
 
Student s will be bet ter  prepared to defend  key biblical teachings relat ive to 
salvat ion and  refut e object ions, as the  Apost le requi res elders to do in 
Tit .1: 9, . . . tha t  he  may be able, by sound  doct r ine , both to exhort  and  
conv ict  those who cont radict . 
 



I m p or t an t  n o t e:  Thi s manua l supplement s Unlocking  Grace so theology 
student s may deepen the ir  grasp of biblical concepts. I  avoid repeat ing  
mater ial in the  book although some over lapping is inevitable. That  is why  
the  manua l cont ains few quotes from Scr iptur e. The book cont ains all the  
necessary proof texts.  
 
This is to keep the  manua l smaller  to avoid unne cessary pr int ing  costs.  
 
Req u i r em en t s Fo r  Cor r esp on den ce St u d en t s 
 

50%  Fina l exam 
25%  Thesis 
25%  Study Quest ions. There is a ser ies of quest ions is at  the  end  of each 
lesson for the  student  to answer. As proof the  student  has read all the  
reading  assignment s, he  must  answer these quest ions in wr it ing , neat ly 
and  legibly. He may do thi s by hand  and  then send  in the  pages. Or, he  
may photocopy them and  send  the photocopies. Or, he  may type the 
quest ions on separate sheets, answer them and  tur n them in.  He should 
tur n these in at  the  same t ime he sends in his thesis. The thesis canno t  
be accepted alone  without  the  accom pany ing  answers to the  reading  
assignment s.  

 
Th esis Req u i r em en t s 
 
A ten page paper is requi red. The sub ject  must  be one of the  sub- themes of 
one  of the  cent ral doct r ines stud ied in the  cour se.  
 
Example:  The chapter in the  textbook on Total I nabilit y  cont ains several 
themes:  The fall of Adam and it s effects, Free Will and  Responsibilit y , 
relat ionship between faith and  regenerat ion and  others. Student  must  chose 
one of these sub - themes and  elaborate it  ful ly . The format  should follow 
standard thesis wr it ing  formats,  for  whi ch var ious manua ls exist  on the  
market . 
 
Do no t  pad the  manus cr ipt  w ith Scr iptur e verses. (Br ief one- liners within a 
paragraph are acceptable.)  The text  should be in Times format  or Times 
Roman,  spaced 1.5.  Argum ent at ion in the  paper must  consist  in proper  
exegesis of Scr iptur e, respect ing the  rules of Hermeneut ics, along  with 
logical and conc ise theological evidence. The paper need no t  agree with the 
v iewpoint  of the  teacher. However, if it  is no t  in agreement , it  will be the  
responsibilit y  of the  student  to address the  point s of evidence the  teacher 
has present ed to show why  they appear defect ive.  
 



  Bache lor level student s must  read a total of 300 pages of mater ial by the 
end  of the  cour se. Master level student s must  read 500 pages.  (The class 
textbook, Unlocking  Grace may count  as 180 pages of this. Art icles from  
the  TeacherÕs Manua l count , includ ing  pages the  student  has read from 
the  Westm inster Conf ession. The student  is responsible for  find ing  
addit iona l mater ials to com plete the  bibliography  requi rement . 

 
Eva lu at ion  Of  Th e Th esis I s Based  On  Th e Fo l low in g  St an d ar d s:  
 
Does the  appearance and  qua lit y of wr it ing  reflect  good academ ic standards? 
   
Are the  argum ent s presented in a logical and  systemat ic manne r?             
   
I s the  exegesis of the  biblical texts in agreement  with general rules of 
hermeneut ics? 
   
Does it  have an adequate bibliography ? 
 
St u d y  Qu est ion s 
 
The student  must  fill out  all of the  Study Quest ions at  the  end  of each 
lesson.  These must  be tur ned in along with the  thesis. However, these do 
n o t  count  as part  of the thesis. The Study Quest ions prove the student  has 
read the  manua l and  done the  reading  requi rement s. 
 
Qu est ion s I n  ÒUnlocking  GraceÓ 
 
Student s are no t  requi red to f ill out  the  quest ions at  the  end  of t he  chapters 
in Unlocking  Grace. Since many  the  quest ions on the fina l exam  are taken 
from these, the  student  is wise to peruse them.  
 
En d n o t es 
 
Student s should read the  endnotes. Some exam quest ions may be based on 
them because the  endnotes cont ain useful  com ment s.  



LESSON  ON E 
 

 DOCTRI NE I S CEN TRAL TO CHRI STI AN LI VI NG  
 
Some Chr ist ians v iew doct r ine  as merely a part  of the  Chr ist ian life, not  
cent ral.  This is illogical because what  we believe about  our selves and  God 
will effect  how we pray, evangelize or relate to other Chr ist ians.  

UNBIBLICAL VIEW OF

DOCTRINE

 
 
This is why  doct r ine , part icular ly about  our  salvat ion,  was one of the  first  
things the  Apost les taught  to the ir  new conv erts according  to the  Book of 
Acts.  Yet  doct r ine  is not  the  ent irety of the  Chr ist ian life. Some Chr ist ians 
fall int o the  opposite error of making  doct r ine  the  focus of the ir  lives, 
neglect ing  fellowship and  prayer. 
 
Not ice the  balance in those thing s ment ion in  
Acts 2: 42. 
 

Acts 2: 42 And  they cont inue d steadfast ly in the  apost lesÕ doct r ine  and 
fellowship, in the  breaking  of bread, and  in prayers.  

 
 
Doct r ine  is an intellectua l exercise, fellowship a social one  and  prayer is 
commun ion with God. Doct r ine  is no t  communi on with God, nor  fellowship 
an int ellectua l exercise nor prayer a homily on theological precision.  Yet  all 



these effect  one  another and  must  be in biblical balance.  
BIBLICAL VIEW OF

DOCTRINE

Chr ist ian Lif e

 
 
W HY BE EXCI TED ABOU T THE DOCTRI NES OF GRACE? 
 
  They are a st r on g  con f i r m at ion  o f  t h e Ch r i st i an  f a i t h . No hum an 

being  would have inv ent ed a system so damaging  to the  pr ide of man.  
The Bible was composed by many  aut hors in different  languages and  
cul tur es over a 1600 year per iod. Yet  it s teachings are logically  
consistent , phi losophically profound  and  sup remely glor ify ing t o God.  
Chi ldren can grasp the  essent ial point  of sovereign grace whi le 
theologians explore it s depths. 

 
  They give u n i t y  t o  t h e Bib le  unl ike other theological systems.  
 
  They accom m od at e m or e Bib l ica l  d at a than any  other v iew.  
 
  The  Doct r ines of Grace are p r ova b le an d  d efen sib le . 
 
  They con t a in  n o  log ic f al l acies as do other systems.  
 
  They m ak e sen se o f  Scr ip t u r es which otherwise appear st range. 
 
  Whi le they do no t  explain all the  myster ies, they do p lace t h e m y st er ies 

w h er e t h e Bib le  p laces t h em . This will become clearer when we study 
the  doct r ine  of Elect ion.  

 
  They provide the  only possible basis for  secu r i t y  o f  sal va t ion .  
 
  They si l en ce t h e vo ice o f  se l f - con d em n at ion .  
 
I MPOR TANT CON SI DERATI ON S 
 
Th is I s A Ver y  Pr act i ca l  Cou r se. 



 
Somet imes people v iew theology as a mere int ellectua l exercise without  
pract ical consequences. Exper ience shows improved percept ion of God and  
of our selves has effects more far- reaching  than any  Ôhow- toÕ pract icum . After 
this cour se, the  student  will never pray qui te the same way, think  about  
himself qui te the  same light , nor worship or evangelize in the  sam e manne r.  
 
Com p ar i son s w i t h  o t h er  g r ou p s ar e leg i t im at e. 
 
This manua l occasiona lly com pares these doct r ines with the  v iews of other 
Evangelical movement s. Some see this as unk ind  or int olerant . We endeavor 
to make comparisons in the  k indest  manne r possible. Nevertheless, we are 
openly Reformed in our  theological perspect ive for  reasons we believe to be 
defensible. 
 
Circum stances exist  in whi ch such comparisons and  ana lysis may be 
inappropr iate. One of the  pur poses of a theology cour se however, is to study 
these dist inct ives. By so doing, we are NOT suggest ing  those who differ  with 
us are insincere or evil.  Theology teachers consider themselves free to say 
why  they believe others are m istaken.  They are NOT implying  they think  
those who differ  from them are ncessar ily  bad persons. 
 
I n theology, the  Doct r ines of Grace are part  of a branch of study called 
Soter iology, which means Ôstudy of salvat ion. Õ (Greek:  Soter ios=  
Ôsalvat ionÕ+ Logoi=  Ôstudy of.Õ)  This in tur n fit s int o the  larger scheme of 
ÔSystemat ic TheologyÕ of which the  pur pose is to com pare theological 
systems to see which f it s best  the  Biblical data and  why .  
 
Th eo log ica l  I n f er en ces Ar e Val id  As Evi den ce. 
 
The Scr iptur es somet imes do no t  expound  a doct r ine  in plain language. We 
must  deduce it  from clues in the  text . The Tr ini t y is one of these. Most  of the 
evidence on the  Deity of Chr ist  is like this. No Bible wr iter  und ertook to 
expound  these doct r ines in detail.   Yet  they are plainly biblical and essent ial 
to Chr ist ian theology as a system. We call these Ôtheological inf erences,Õ 
which means deduct ions drawn from evidence in the  biblical text  though no t  
stated out r ight . 
 
The  Westm inster Conf ession, Chapter 1, Art icle 6, expresses it  this way:  
ÒThe who le couns el of God concerning  all things necessary for  his own glory 
and  manÕs salvat ion, .. .  I s either expressly stated in Scr iptur e or by good and 
necessary inf erence may be deduced from Scr iptur e...  
 



Some people feel a doct r ine  is not  valid if based on inf erences or if  the  name 
for it  is no t  found  in the  Bible. This is ir rat iona l. The validit y of a doct r ine  
depends on whether enough evidence exists to compel the  conclusion.  
Thr oughout  this cour se, therefore, the  student  must  evalua te whether the 
evidence compels the  conc lusions.  
 
This means it  is valid to give a name to a concept  even though the  name is 
no t  found  in the  Bible... like the  word ÒTrini t y.Ó Some of the  issues we study 
in this cour se have no  theological term  given to them in the bible, so 
theologians give them one. This does no t  weaken the ir  value  
 
Fr om  Th is Lesson  W e Lear n ed :  
 
  Doct r ine  is cent ral to Chr ist ian liv ing . 
  Though cent ral,  doct r ine  is no t  t he  only key aspect  of Chr ist ian liv ing . I t  

must  be balanced with fellowship and  prayer. 
  Doct r ine  of salvat ion was one of the  first  things the  apost les taug ht  the ir  

new conv erts. 
  I t  is appropr iate to discuss theological dif ferences between groups of 

Evangelicals to expose the  weaknesses in some viewpoint s.  
  We should always st r ive for  system in our  theology, avoiding 

cont radict ions and  keeping in harmony  with Scr iptur e.  
  I nf erences drawn from Scr iptur e are valid as theological evidence.   



STUDY QUESTI ON S FOR  LESSON  ON E 
 
  Doct r ine  is cent ral to Chr ist ian liv ing  because:   
 
  The  believer must  keep in balance thr ee aspects of Chr ist ian exper ience. 

These are:  
 a. 
 b. 
 c. 
 
 Reasons for  being excited about  the  Doct r ines of Grace are:  
 a. 
 b. 
 c. 
 d. 
 e. 
 f.  
 g. 
 h.  
 i.  
 
  This cour se is very pract ical because:  
 
 
  Comparisons with the  v iewpoint s of other groups is legit imate because:  
 
 
  St r iv ing  for  ÔsystemÕ in our  theology is good because:  
 
 

What  verses in 1Tim othy  and  Titus ind icate the  im portance of sound  
doct r ine? 

 
 
  Give another example, other than the  Tr ini t y and  the  Deity of Chr ist ,  of a 

Bible doct r ine  no t  explicit ly  stated in Scr iptur e but  which Chr ist ians ho ld,  
based on inf erences in the  text .  

 
  What  term  do theologians use to descr ibe the  study of doct r ines related 

to salvat ion and  from what  greek words is the  word der ived? 
 
 
 
Pr e- Class Read in g :  



 
Read Pages 7-30 in Unlocking  Grace. 

Read in the  Westm inster Conf ession of Faith (WCF)  Chapter 2 ent irely and  
Chapter 3, Art icles 1&2.



LESSON  TW O 
 

THEOL OGI CAL GROU NDS FOR  THE DOCTRI NE OF  
THE SOV EREI GNTY OF GOD   

 
Def in i t i on  
 
The term  Sovereignt y of God refers to His absolut e cont rol over everything , 
including  mank ind. I t  also means realit y is the  product  of decrees He made 
before the  found at ion of the  wor ld.  

 
FI RST EVI DEN CE:  SOVEREIGN I S PA RT OF HI S NAME. 
 
An  Old  Test am en t  Nam e 
 
I n the  Old Testament , the term  ADONAI  is used 429 t imes.1  Adon means 
Lord or Master, one  who is in charge.2 Ai is an emphat ic suf f ix , imply ing 
really in cont rol.  Or, it  may be used as a persona l possessive suf fix.3 
Therefore it  means both ÔHe who is in absolut e cont rol.Õ Or, ÔHe who is 
absolut e master over meÕ, as in Òmy Lord.Ó  I n the  NKJV it  is rend ered ÒLord 
GodÓ. I n the  NIV, more correct ly as, ÒSovereign Lord.Ó  
 
A  New  Test am en t  Nam e 
 
I n the  New Testament , the  word ÔdespotesÕ occur s ten t imes of which five 
refer to God and  five to hum an slave masters. We der ive the  English word 
ÔdespotÕ from it ,  although in the  first  cent ur y it  did no t  necessar ily  have the 
negat ive conno tat ion the  Eng lish term  has.  I t  means Òone who ho lds 
complete power or aut hor it y over ano therÓ (  Lexicon defini t ion from  
Louw &Nida) 4 
 
When used in reference to God it  is always t ranslated in the  NIV,  correct ly, 
as ÒSovereign LordÓ in the  NIV. Used in Luk e 2: 29;  Acts 4: 24 ;  2Pet .2: 1;  
Jude 4;  Rev. 6: 10  
 
SECON D EVI DENCE:  NATURAL DI VI NE ATTRI BUTES 
 
There exist  thr ee at t r ibut es of God which theologians call Ônatur alÕ at t r ibut es, 
for  lack of a bet ter  name. They refer to character ist ics no t  direct ly related to 
character, (ÔLoveÕ or Ôho linessÕ are character at t r ibut es.)  These are 
Omniscience, Ôall knowing ,Õ Omnipotence, Ôall powerful ,Õ and  Omnipresence, 
Ôpresent  everywhere.Õ  We assum e the  student  knows about  these at t r ibut es 
and  is conv inced of them. I f in doub t , refer to the  proof texts in Chapter One 
of Unlocking Grace.  



 
Many  Chr ist ians have an ant hropom orphic v iew of God, which means they 
think  of God as a big hum an.  Some seem to feel God is like a benign 
heavenly grand father who want s everybody to have a good t ime and  would 
never harm any one. Understand ing  the  thr ee na tur al at t r ibut es of God he lps 
elim inate from our  m inds such hum anist ic concepts of God. Unless we 
discard such no t ions once and for all,  we will exper ience difficult y in grasping  
some of the  doct r ines we are about  to study.  
 
How do these thr ee natur al at t r ibut es prove the  Sovereignt y of God? 
Suppose something  happened out side of GodÕs cont rol.  I t  could only be for  
one  of thr ee reasons:  Either He did not  know about  it ,  (no t  Omniscient ) , or  
He lacked the  power to prevent  it ,  (no t  Omnipotent ) , or  He was not  present  
at  the  t ime, (no t  Omnipresent .)   
 
Conv ersely, if a person denies the  absolut e Sovereignt y of God, then he 
denies by implicat ion one or more of His na tur al at t r ibut es. This, of cour se,  
is heresy.  
 
Even if no thing  else existed in the  Bible about  the  Sovereignt y of God, His 
na tur al at t r ibut es would be suf ficient  ground s to declare it  an art icle of faith.  
(THIS is what  we mean by a Ôtheological inference.Õ)  
 
THI RD EVI DEN CE:  THE ATTRI BUTE OF I MMUTABI LI TY AND THE 
DI VI NE DECREES 
 
The term  Ôimmut abilit yÕ means Ôunchang ing .Õ I t  is found  twice in the  Bible in 
Heb.6: 17-18. 
 

17 Thus  God, determ ining to show more abund ant ly to the  heirs of 
prom ise the  immutability of His couns el, conf irmed it  by an oath,  18 
tha t  by two immutable things, in which it  is impossible for  God t o lie, we 
m ight  have st rong  consolat ion,  who have f led for  refuge to lay ho ld of the  
hope set  before us.  

 
Newer t ranslat ions use Ôunc hang ingÕ because the  word is unf am iliar  to some. 
I n a way, this is unf ortuna te because it  has the idea of ir resist ibilit y  and  
inf allibilit y . I t  refers no t  only to a plan God has devised but  also to His 
person. James expresses this thought  with,  
 

 . . . the  Father of light s, with whom there is no  var iat ion or shadow of 
tur ning .  James 1: 17 

 



Logically, if He could be changed, He would no t  be sovereign.  Conv ersely, if 
He is unc hang ing , He must  be sovereign.  (HereÕs another inescapable 
theological inf erence.)  
 
I m m u t ab i l i t y  o f  God Õs Decr ees 
 
Note GodÕs Ôcouns elÕ is immut able in Heb.6: 17. This word Ôcouns elÕ in Greek 
is ÔbouleÕ and  means ÔplanÕ or Ôpurpose.Õ This means His plans and  pur poses 
do no t  change any  more than does His Person.  Neither are they resist ible 
successfully by man.  I f they were, He could no t  guarant ee the fulfillment  of 
His prom ises, as descr ibed in the  verses above.  
 
Somet imes the  Scr iptur es use the words Ôpur poseÕ and  Ôcoun selÕ t o descr ibe 
GodÕs im mut abilit y  of will when it  comes to His plans and  decisions. The 
concept  of God never chang ing  what  He has planne d and  perm its no thing  to 
stop Him  is called in theology,  ÔImmut abilit y  of Div ine  Decrees,Õ or, 
ÔImmut abilit y  of GodÕs will.Õ I t  means when God decides to do something ,  
no thing  can resist  Him . (See Unlocking , P.16 for  examples.)  
 
He allows His commandment s to be broken.  He does no t  allow His plans to 
be thw arted. I f He did, He could no t  keep His prom ises and  therefore would 

no t  be sovereign.  The diagram illust rates. 
(See Unlocking , P.15-16 for  a ful ler  explanat ion. )  
 
FOU RTH EVI DENCE:  GOD  OW NS EVERYTHI NG 
 
Did God lose cont rol and  ownership of the  earth when Adam fell int o sin? 
Some Chr ist ian groups assert  He did. Presum ably God gave the  earth to 
Adam, who  in tur n gave it  to the  devil.  God is supposedly st ruggling to get  it  
back, using  the  chur ch as His inst rum ent . The absur dity of this becomes 
clear in v iew of Ps. 24: 1:  
 



  The  earth is the  LORDÕs, and all it s ful lness, The wor ld and  those who 
dwell therein.    

 
Other Verses are:  
   The  Earth:  Ge.14: 19,22;  Le.25: 23;  Ex.9: 29 19: 5;  Deut : 14;  

Jos.3: 11,13, 2: 11;  IChr .29: 11;  Job 41: 11;  Ps.24: 1, 89: 11;  I s.54: 5;  
Lu. 10: 21  

   Animals:  Ps.50: 10;   
   People:  Ez.18: 4;  Ps. 24: 1;  22: 28;  Acts 17: 24  
 
FI FTH EVI DEN CE:  EXAMPL ES OF DI VI NE CON TROL  
 
The Bible abound s in examples of GodÕs int ervent ion in na tur e, the affairs of 
governm ent  and  in even in the thought s and  wills of people. Even without  
the  other evidences, His sovereignt y could be deduced from  these.  
(See Unlocking , P.20-23 on this point )  
 
Con clu sion  
 
I t  follows from these at t r ibut es tha t  God is the  only aut onomous being  in the  
uni verse. This im portant  theological term  means Ô absolut ely self- ruled.Õ I t  is 
a st ronger word than Ôindependent .Õ As applied to God, it  means the  causes 
for  His act ions and decisions are found  only Himself.  
 
Conv ersely, no  created thing  can be t ruly aut onom ous because nothing  can 
escape His omni science and  om nipotence. Whatever degree of freedom of 
will mank ind  enj oys is it self lim ited by div ine  decrees. 
 
Fr om  Th is Lesson  W e Lear n ed :  
 
  Certain of GodÕs names include the  idea of Sovereignt y. 
  Certain div ine  at t r ibut es make the Sovereignt y of God inevitable.  
  GodÕs decrees are immut able. Thi s im plies sovereignt y.  

GodÕs ownership over all the  earth and  it s inha bitant s implies sovereignt y. 
 Biblical examples of GodÕs cont rol over na ture, nat ions and  ind iv idua ls 
 ind icate His sovereignt y.  

God is the  only aut onom ous being  in the  uni verse. Everything  else is 
governed by Him  includ ing  the  lim itat ions of the  freedom of His creatur es.  

 



STUDY QUESTI ON S FOR  LESSON  TW O 
 
  I n your  own words, define  the  term , Sovereignt y of God.  
 
 

Descr ibe what  we mean by saying the  Sovereignt y of God is an absolut e. 
 
 

Two of GodÕs names, one  in Hebrew and  one in Greek, include the idea of 
sovereignt y. What  are these words and  what  do they mean? 

   
  
 

Explain some of the  consequences a believer may incur  by not  believing  
in the  Sovereignt y of God.  

 
 
 

The  main evidences for  the  doct r ine  of the  Sovereignt y of God are:  
   
   
   
   
   
  
 Find  a scr iptur al example of GodÕs sovereign cont rol over:  
  Natur e 
 
 
  Nat ions 
  (Note:  Do no t  use the  examples given in Unlocking Grace.)  
 
 

Besides the  word Ôimmut ableÕ found  in Hebrews 6, what  two biblical words 
do the  Scr iptur es use to express the  idea of the immut abilit y  of GodÕs will 
of pur pose? 

 a. 
 b.  
 

Explain why  GodÕs thr ee at t r ibut es prove He is the only aut onomous 
being  in the  uni verse.  

 
Pr e- Class Read in g  
 



WCF Chapter 5, Art icles 1-4. 



LESSON  THREE 
 

THE DOCTRI NE OF PROV I DENCE, MEANS AND 
THE PROB LEM OF EVI L 

 
 
Pr ovi d en ce An d  Mean s 
 
Occasiona lly, GodÕs power int ervenes direct ly as in the  resur rect ion of Jesus 
or tur ning  water int o wine  or at  t imes, div ine  healing .  We call these 
Ômiracles.Õ However, m iracles are very rare. God ordinar ily  works ind irect ly, 
using  forces of na tur e, people and  circum stances. Whether with m iracles or  
without  them, it  is the  same sovereign God governing  His creat ion.  We call 
this idea of div ine  governm ent , ÒProvidence.Ó 
 
The idea of Providence includes the concept  of God working  ind irect ly. He 
hides Himself behind people and things, working  thr ough them to accom plish 
His pur poses. He uses Ômeans to the  end .Õ This ind irect  way of working  has a 
name. I t  is called, ÔThe Doct r ine  of Means.Õ I t  is an important  element  within 
the  who le concept  of Providence.  
 
Near ly everything  God does, He does ind irect ly. God is certainl y a God of 
m iracles. Yet  even in m iracles He usua lly works thr ough something . When 
God parted the  Red Sea, He used a st rong  east  wind  blowing  all ni ght . When 
He saves souls, He uses preaching . When He communi cates t rut h,  He does it  
by His Word. Apart  from the  resur rect ion of Chr ist ,  or  some of t he  m iracles 
of Jesus, it  is hard to find  m iracles which did no t  employ something  or  
someone as a means.  
 
The  term  ÔmeansÕ is like the  word Ôtool.Õ  A tool is an inst rum ent  we use to 
accom plish a task. I f we eat  spaghet t i,  we use a fork. The fork is a tool. I t  is 
the  ÔmeansÕ for eat ing  spaghet t i.  
 
I t  is possible to eat  spaghet t i wit hout  a fork.  We can eat  it  direct ly or  with 
some other ut ensil.  We would sound  silly  if we said we were dependent  on 
forks, without  which we could never eat  spaghet t i.  We would sound  equa lly  
silly  by sup posing  forks to be worthless because it  is possible to do without  
them. 
 
So with God. He has a very large toolbox ful l of ÔmeansÕ at  His disposal to 
accom plish His will.  As sovereign God, He is free to use the  tools or dispense 
with them as He wishes. As we study this cour se, we may find  ÔmeansÕ in His 
toolbox we did no t  expect  to be there. 
 



The WCF expresses it  like this:  
 

I n His ordinary providence, God makes use of means, yet  he is free to 
work without , above and  against  them as He pleases. WCF Chapter 5, 
Ar t .3  (This expresses the idea of God normally working  thr ough things 
and  people. Yet  He can ignore these and  do m iracles direct ly if He want s 
or even supersede na tur al law if He pleases.)  

 
Mart in Lut her was think ing  of this when he  said God is the  hidden God who 
reveals Himself.  5 
 
The  Doct r ine  of Means is an essent ial balance to the  concept  of the  
Sovereignt y of God.  We can state it  this way:  Yes, God is sovereign 
.. .indirectly .  Without  this important  doct r ine , we would fall int o fatalism , 
like the  idea, Ôwhatever will be will be.Õ Laziness can resul t  it  we fail to apply 
the  ÔmeansÕ  God provides t o do His work. He uses these ÔmeansÕ  t o 
accom plish His sovereign will though He is never dependent  on them. 
 
Th e Pr ob lem  Of  Evi l  
 
The  Bible shows by num erous examples how God perm its evil to produce a 
greater good. We do no t  always see the greater good. But  we have enough 
scr iptur al examples to accept  the pr inciple by faith at  the  t imes and  places 
where we are una ble to see the out come. This is the  Bible answer to the 
quest ion of Sovereignt y of God and  evil.   
 
The  best  scr iptur al example of GodÕs sovereignt y over evil is in the  
crucifix ion of Jesus. Our  redempt ion resul ted from  this great  inj ust ice. Yet  
those who did it  are gui lt y before God of uns peakable evil and  will be 
puni shed for it .  This is t rue  even though God ordained the  t ime and 
circum stances and people inv olved. 
 

Acts 2: 23  Him , being  delivered by the  determ ined pur pose and  
foreknowledge of God, you have taken by lawless hands,  have crucified,  
and  put  to death;   

 
I n this sense, evil it self becomes one of many  tools God uses as a ÔmeansÕ  
to accomplish His pur poses. The existence of evil,  therefore, is no  proof 
against  His sovereignt y, nor His providence nor His goodness. I nstead, GodÕs 
abilit y  to br ing  good out  of evil proves His sovereignt y.  
 
See Unlocking , P. 25 for  other examples of God using evil to accomplish His 
good pur poses. 
 



Th e I d ea Of  ÔPe r m ission .Õ 
 
Some people explain the  existence of evil by the  sim plist ic idea of div ine  
Ôperm ission. Õ This is fine  up  to a point , as long as we avoid the  impression of 
a God who is ent irely passive in some things. God is passive in no thing  
whatsoever. He never sit s back and  lets things just  happen however they 
m ight .  
 
God Ôperm it tedÕ Jesus to be crucified. Yet  everything  about  it ,  includ ing  the  
people inv olved and  all the  circum stances, were cont rolled and  lim ited by 
God. Div ine  Ôperm issionÕ never means God took His hand s off of things and  
let  them just  happen.  Though Ôperm issionÕ is a correct  concept , it  must  never 
be divorced from His provident ial governm ent  of all things.  
 
He allows people to do evil,  while lim it ing  and governing  the  circum stances 
sur round ing  the  evil done. I n this way, the  evil does not  proceed from God, 
yet  He remains sovereign.  See WCF, Chur ch. 5, Art .4 as a good expression of  
this concept .  
 
Ph i l osoph ica l  A t t ack s On  Th e Pr ovi d en ce Of  God . 
 
A common object ion to Chr ist iani ty by skept ics is based on the  existence of 
evil.  The  reasoning  is, ÒI f God is good and  also sovereign how could He 
perm it  evil? Therefore God does no t  exist .Ó  
 
This argum ent  assum es good has a real existence apart  from God. Yet  the  
ent ire concept  of good is based on the  assum pt ion of the  existence of a good 
God. The skept ic here is pract icing  circular reasoning, using  a concept ,  
(good) , which is der ived from God, to refut e the  existence of God. The 
quest ion it self is self- cont radictory.  
 
For more refut at ions of skept ic argum ent s based on the  existence of evil,  
see SmallingÕs art icle at :  ÒHow Could A Good God Perm it  Evil?Ó 
ht tp: / / www.geocit ies.com/ joyful lyserving / Essays/ Evil.ht m l  
 
Fr om  Th is Lesson  W e Lear n ed :  
 
  ÒProvidenceÓ refers to GodÕs governm ent  over everything  in His creat ion.  
  The  Doct r ine  of Means refers to God act ing  indirect ly, using  things and  

people to accomplish His pur poses. 
  Evil is one  of the  means He uses to accomplish His pur poses. Yet  He is 

no t  the  cause of evil.  
  Though God Ôperm itsÕ evil,  this does no t  mean He is completely passive in 

it s development . He governs the circum stances and  cond it ions in which 



people do evil,  lim it ing  them in var ious ways. Thus , the  existence of evil 
does no t  cont radict  the  providence of God nor is God the  aut hor of evil.   

  At tacks on the  providence of God because of the  existence evil are 
without  substance.  

 



STUDY QUESTI ON S FOR  LESSON  THREE 
 
 
  The  term  ÔProvidenceÕ signi f ies:  
 
 
  The  Doct r ine  of Means refers to:  
 
 
  Give a Bible example of God doing a m iracle, yet  using  a ÔmeansÕ to do it .   
 
 
 

Give two biblical examples of God using  evil to accom plish His good 
pur poses (other than the  crucifix ion of Chr ist .)  

 a.  
 
 
 b.  
 
 

Skept ic at tacks on God, using  the  existence of evil,  are insub stant ial 
because:  

 
 
Pr e- Class Read in g  
 
  Answer Study Quest ions for  Lesson Thr ee 
  Pre-Class reading s for  Lesson Four:  
 A. Read Chapter Two in Unlocking Grace.  
 B. Read in WCF Chapters 6&9 ent irely and  Chapter 16, Art icles 1&7  
 C. Read Romans 3: 9-20 and  Rom ans 5: 12-21 



LESSON  FOU R 
 

THE DOCTRI NE OF TOT AL DEPRAVI TY 
  
Def in i t i on s 
 
ÔTotal DepravityÕ means sin cont rols all the  facul t ies of a sinne r to the  point  
he  is una ble to will or  do any thi ng  to conv ert  himself to Chr ist  or  prepare 
himself for  conv ersion.  Only a m iracle of God thr ough the  gospel can enable 
the  sinne r to chose Chr ist .    
 
I m p l i cat ion s 
 
This doct r ine  is int erest ing  because it  touches on element s of human na tur e 
such as free will,  the  m ind  and percept ions. Moreover, Total Depravity 
int ertwines with other biblical teachings like the  fall of Adam, regenerat ion 
and  elect ion.  This lesson is t oo br ief to cover all of these, so the  student  
should t ry to Four  thr ough Six as a uni t .  
 
We study free will and  manÕs responsibilit y  in the  next  lesson.  This lesson 
will sup port  from Scr iptur e our  defini t ion of Total Depravity.  
 
Total Depravity, does NOT  mean sinne rs are as wicked as possible nor even 
want  to be. Man has no t  fallen to the  level of demons. This would be UTTER 
depravity. We believe GodÕs benevolence prevent ed man from  falling  t o 
those depths.  By Ôtotal,Õ we mean all hu man facult ies, includ ing  free will,  are 
inf ected by sin and  und er it s dom ina t ion.  By ÔdepravityÕ we mean no thing  in 
a sinne r is acceptable to God, inc lud ing good works or v ir tues because these 
proceed from a corrup ted sour ce. ..manÕs sinf ul heart . 
 
I n recent  years, some theologians have proposed the  term  ÔTOTAL 
INABILITY.Õ Thi s avoids giv ing  the  impression we think  people are as bad a 
demons. However, this term inology could also be m isund erstood. Some may 
assum e God the  sour ce of the  inabilit y  rather than the  corrup t ion of man.  
Either term  is acceptable, though both requi re explanat ions.  
 
We recommend  the  student  use ÔTotal DepravityÕ to count erbalance the   
inf luence of modern hum anism which asserts the goodness of man. I t  st r ikes 
deliberately at  hum an pr ide and  self- r ight eousness.  I n v iew of biblical 
teaching  about  manÕs sinf ulness, this term  seems appropr iate.  
(See Unlocking , P. 32-33 for  com plete defini t ions.)  
 
Th e issu e:  Did Adam fall beyond  his abilit y  to believe and  repent  on hi s own 
ini t iat ive? The two main branches of theology, Reformed and  Arm inian6, 



differ  sharply on this point . The Arm inian view claims God stopped the  fall 
short  of the  point  where man would lose the  abilit y  to generate faith,  love 
and  repent ance out  of his free will.  The  Reformed view sees man as fallen 
below tha t  point . We will examine the  biblical evidence. 
 
Fi r st  Ev id en ce:  Th e Fa l l  Of  Man k in d , Rom an s Ch ap t er  Fi ve  
 
Paul  descr ibes the  fall of Adam in Romans Chapter Five. (The word ÒAdamÓ 
means Òmank indÓ in Hebrew.)  He ment ions four  things we inhe r ited from 
Adam:  Sin,  death,  j udgment  and  condemnat ion.   
 
No hum an facul ty escaped these effects. Did this inc lude manÕs free will? I t  
is unne cessary to sing le out  the  will of man to show it  

also became boun d by sin.  
I t  is suf f icient  to show the  ent ire hum an organi sm as fallen.   
 
AdamÕs sin represent ed a declarat ion of aut onomy from his Creator. I n 
theology, we call this at t itude Ôaut onomy.Õ I t  means Ôself- ruled,Õ as opposed 
to being  governed by God. ÔAut onomyÕ includes the  idea of having  no  other 
cause than it self.   
 
Apparent ly Adam assum ed aut onomy was possible. I t  is no t . How could 
any thing  become independent  of an all-knowing  and  all- powerful  Being? One 
would have to be equa l to God Himself to manage tha t . I t  was the  ul t imate 
in senseless at t itudes. I t  st ill is.  
 
AdamÕs fall did grant  him  the  freedom he expected. I t  caused bond age to sin 
instead. Yet  even this bondage was no t  the  worst  effect  of the  fall.  The  worst  
was the  delusion he  had succeeded. This delus ion persists in sinn ers to this 
day.  
 
Aut onomy from God became the  ent ire governing  pr inciple of the  fallen 
hum an na tur e. This na tur e, we call the  ÔAdam icÕ na tur e because we der ived 



it  from Adam.7 The Bible usua lly refers to it  by terms like Ôthe fleshÕ or 
Ôcarna l.Õ  
 
Moralit y, religion and  good works are all perfect ly acceptable to t he  Adamic 
na tur e as long  as they do not  thr eaten it s aut onomy. Sinne rs gladly  
part icipate in st r ict  religions, loft y phi losophies or great  works of 
phi lant hr opy...as long as these are und er their  cont rol and  do no t  requi re 
genui ne  subm ission to GodÕs aut hor it y.  
 
Secon d  Evi den ce:  Sp i r i t u a l  Deat h , Ep h esian s 2 :1 - 3  
 
Paul  apparent ly alludes to the  div ine  thr eat  in Genesis 2: 17 to Adam, .. . for  
in the  day tha t  you eat  of it  you sha ll sur ely die. Though Adam did no t  die 
phy sically tha t  day, he died spir it ua lly in his relat ionship with God and  in his 
own abilit y  to obey Him . Paul  descr ibes this bondage as:  
  Following  the  conduct  of the  wor ld. 
  Cont rolled by Satan.  
  Ful filling  the  desires of the  flesh and  of the m ind . (Greek literally:  doing  

the  will of the  flesh. Ó This means the  fleshly determ ines the  condit ion of 
the  will.  The  term  Ôm indÕ here, NOOS inc ludes percept ions.  Paul  alludes to 
the  percept ions of the  m ind  as cont rolled by sin so the  m ind  perceives the 
lusts of the  flesh as preferable. The will follows sui t .)  

  A na tur e deserving  of wrath.   
 
The  int ent  of the passage is to show why  a sinne r is no  more able to escape 
from his cond it ion than a dead m an can resur rect  himself.   
  
Th i r d  Evi d en ce:  Ef f ect  Of  Sin  On  Th e Min d  
 
Scr iptur e depicts the  m ind as enslaved and  cont rolled by sin and Satan.  We 
can assum e this inc ludes the  will since the  will is a func t ion of the  m ind . 
 
  The  na tur al man canno t  receive the  things of God nor know them. 1Cor. 

2: 14   But  the  na tur al man does no t  receive the  things of the  Spir it  of 
God, for  they are foolishne ss to him ;  nor can he  know them, because 
they are spir itua lly discerned.  

  Satan has blinded the  m inds of unb elievers. 2Cor. 4: 4  whose m inds the  
god of this age has blinded, 

  The  und erstand ing  is Ôdarkened.Õ Eph.  4: 18 having the ir  und erstand ing  
darkened...because of the  blindness of the ir  heart ;   

  The  carna l m ind  is una ble to submit  to the  law of God. Rom. 8: 7 Because 
the  carna l m ind  is enm ity against  God;  for  it  is not  sub ject  to the law of 
God, nor indeed can be.  



  The  sinne rÕs will is bound  by the  devil so they canno t  come to the ir  
senses without  God grant ing the  gift  of repent ance. 2Tim . 2: 25 -26    I n 
hum ilit y correct ing  those who are in opposit ion,  if God perhaps will grant  
them repent ance, so tha t  they may know the  t rut h,  (26)and  tha t  they 
may come to the ir  senses and  escape the  snare of the devil,  having  been 
taken capt ive by him  to do his will.   

 
According to these verses, the  mind  of the  sinne r has a percept ion problem  
which the  Bible expresses as ÔdarknessÕ or Ôblinded.Õ The devil cont rols the  
sinne rÕs will by cont rolling  his percept ions. The sinne r perceives the  things of 
God as foolishne ss because he  is blind to hi s moral condit ion.  
 
Fo u r t h  Evi d en ce:  Th e Car n al  Nat u r e, Rom an s 3 :9 -2 0  
 
Paul  addresses the  cond it ion of all un saved people as being  Ôund er sin. Õ This 
means Ôund er the  of sin. Õ  
 
W i t h ou t  Ch r ist ,  Th er e I s No :  
 
  Right eous person.  (Even the  good works of the  uns aved are as Òfilthy  

rags,Ó una cceptable to God.) 8 
  Sinne r who und erstands his moral cond it ion.  (The greek term 

Ôund erstandÕ here refers to Ôins ight .Õ None have spir itua l insight  int o the ir  
cond it ion without  Chr ist ,  althoug h they may und erstand  the  fund ament als 
of the  gospel.)  

  Seeker after  God. (Religious sinne rs seek to establish the ir  own 
r ight eousness. See Romans 10: 3.)  

  Sinne r who does good. (The New Testament  defines ÔgoodÕ as obedience 
to God. Sinne rs do good works as subst itut es for  sub mission rather than 
signs of sub mission.  All the  works of sinne rs, however good in 
themselves, proceed from a corrup ted sour ce, his sinf ul  na tur e. I f a 
sinne r really want ed to be good, he  would do the  first  thing  God 
commands him  to do...repent  and  believe in Jesus. (See Unlocking, P.38-
41)  

  Sinne r who fears God. ( I f they really feared Him , they would seek to 
please Him .)  

  Sinne r at  peace. (Drowning  them selves in pleasur es is a false peace.)  
 
Paul  is talk ing  about  sinne rs before God begins to draw them thr ough the 
gospel. When God draws a sinn er by the  gospel, his percept ions begin t o 
change. Occasiona lly we encount er a sinne r who says he is seeking  God. 
This could be sincere. God may be drawing  them by opening  the ir  percept ion  
thr ough the  Gospel. I n Lesson Six, weÕll see how this works.  
 



Con clu sion s 
 
From the  abund ant  biblical evidence, we conclude the  uns aved are una ble to 
will or  do any thing  which cont r ibut es to the ir  salvat ion or prepares them for 
conv ersion.  The ir  will chooses wrong ly because the ir  percept ions are blinded 
by sin and  cont rolled by Satan.  Therefore they perceive themselves as good,  
spir itua l things as foolishne ss and God as no t  worth seeking . They see no 
reason to fear God and  think  the ir  lack of peace is due  to a lack of pleasur es.  
 
I n the  following  lesson we will consider whether the  term  Ôfree willÕ is an apt  
descr ipt ion of thi s state. 
 
Fr om   Th is Lesson  W e Lear n ed :  
 
  Without  God working  thr ough the gospel, sinne rs are una ble to will or  do 

any thing  to cont r ibut e to the ir  salvat ion.  
  Thr ough AdamÕs fall mank ind inhe r ited sin,  death,  j udgment  and 

condemnat ion.  
  The  m ind  of man,  whi ch includes his percept ions and  his will,  are blinded 

by sin and  Satan so he  canno t  choose submission to God. 
  The  carna l na tur e of man cont ains no  qua lit y tha t  could lead him  t o obey 

God. 
  None of the  good works of a sinn er are ul t imately good because t hey are 

generated from a corrup ted sour ce, his carna l na tur e.  
  Sinne rs will do good works of all sorts. Without  grace, the  one thing  they 

will no t  do is repent  and  believe the  gospel.  
 
Pr e- Class Read in g  
 

Review again Chapter 9 from WCF.



STUDY QUESTI ON S FOR  LESSON  FOU R  
 
 

What  is the  difference between ÔTotal DepravityÕ and  ÔUt ter DepravityÕ? 
 
 
 

What  are the  four  things mankind  inhe r ited from Adam according  to 
Romans Five? 

 
 

What  are the four  categor ies of evidence for the doct r ine  of Total 
Depravity? 

 A. 
 B. 
 C. 
 D. 
 
  Descr ibe in your  own words the  effects of sin on the  uns aved m ind.  
 
 
 

What  are the  differences between the  way an uns aved person perceives 
himself versus the  way he  really is. Use scr iptur al proofs. 

 
 
 
 
 
  Why  does the  Bible say Ôthere are none who do goodÕ even though 

uns aved people often do good works? 
 
 
 
Pr e- Class Read in g :   
 

Review again Chapter 9 from WCF.



LESSON  FI VE 
 

FREE W I LL:  THE BI BLI CAL VI EW  
 
Th e Con t r ove r sy  
 
Free will has been the  storm cent er of cont roversy for  cent ur ies. Volum es 
have been writ ten on it  and  heated debates cont inue  in theological circles.  
Much of the  heat  dissipates when the  terms are clear ly defined:  What  is a 
will? What  is meant  by ÔfreeÕ? I s there a conne ct ion between free will and  
responsibilit y? Free from what  ? Free to do what? Does the  will govern us or 
are we governed by some other facul ty? 
 
We find  lit t le cont roversy over the  defini t ion of Ôwill.Õ All agree it  is the  
facul ty by which we make cho ices. The disagreement s concern the  meaning  
of Ôfree.Õ  
 
Theologians dist inguish between Ônatur alÕ liberty and  ÔmoralÕ liberty. ÔNatural 
libertyÕ refers to ordinary decisions involv ing  our  mater ial welfare and  hum an 
relat ionships.  What  we eat  for breakfast , whom we marry, whether to 
cont inue  reading  this page or what  to watch tonight  on television all fall int o 
the  category of Ônatur alÕ liberty.  
 
The  term  Ônatur alÕ liberty includes certain religious act iv it ies. Unsaved people 
can memorize Scr iptur e, learn hy mns or j oin a chur ch.  Sinne rs have a 
conscience and  daily make posit ive moral cho ices. They can choose between 
telling  the  t rut h or a lie. 
 
No main branch of theology denies the  Ônatur alÕ freedom of the  will.9 
 
ÔMoralÕ freedom is where cont roversy erup ts. The following  quest ions 
highl ight  the  issue :  
 

Apart  from sovereign grace, is fallen man able to submit  to God, t rust  in 
Chr ist  and  desire ho liness as his supreme value? Can his free will 
generate faith and  repent ance? 

 
A Clu e:  W h at  I s A Hu m an  Bein g ? 
 
I n Genesis 1: 27 we read, So God created man in His own image;   The Bible 
defines a hum an being  as a creatur e made in GodÕs image. We can say 
Ôimage of GodÕ means a hum an being .  
 



Suppose two angels were talk ing  and  one asked what  God is like. The other 
m ight  reply, ÒOver there is an example. I tÕs called a hum an being .Õ The term  
Ôimage of GodÕ defines our  essence as beings.  
 
As the  Ôimage of GodÕ we are responsible to reflect  what  He is. Since this is 
the  reason for hum an existence, our  responsibilit y  can never change. 
 
God does no t  have a body. He is inf ini te. So the  image of God m ust  refer to 
His int erna l na tur e. I s God absolut ely ho ly?10 Does God have a free will? Of 
cour se!  He is the  most  free being  in the  uni verse. Can God lie? No. (See 
Titus 1: 2)  Why  no t? Because no thing  in His holy character finds a lie 
at t ract ive. He canno t  want  to. 
 
Def in i t i on ? Moral free will means absolut e pur it y and freedom from sin 
because of a holy na tur e. 
 
From this, we see what  cosm ic t reason it  is to be any thing  but  ho ly.  
Unho liness is a denial of our  core essence and  the  sup reme insul t  to our  
Creator.  
 
The  no t ion of moral free will as a facul ty suspended between good and  evil is 
fict ion.  Moral neut ralit y does not  exist .  
 
We have a hint  of this in Romans 6. 
 

Rom. 6: 17-18 But  God be thank ed tha t  though you were slaves of sin,  
yet  you obeyed from the  heart  tha t  form  of doct r ine  to whi ch you were 
delivered. (18)  And  having  been set  free from sin,  you became slaves of 
r ight eousness.  

 
Th e Main  Po in t :  
 
The  will reflects the  t rue na tur e of the  person.  I n this sense, it  is no t  the  
rul ing  faculty in man.  I t  is no t  free in the  sense of aut onomy. 
 
This explains why  God tells the  t rut h,  the  devil does evil and  sinne rs love 
sin.  They like it  tha t  way because of the ir  respect ive na tur es. Each chooses 
freely according  to the ir  desires, without  compul sion,  depend ing on the ir  
t rue  na tures.  
 
Second , the  will of man is not  morally neut ral.  I f it  were, we would assum e 
his character is morally neut ral as well.  Nothing  in Scr iptur e, reason or 
hum an exper ience supports such an assum pt ion.  
 



W h at  I s A W i l l ? 
 
Would you like to see your  free will? Go stand  in front  of a ful l leng th 
m irror. The reflect ion is your  free will.  I t  is you.  I t  is the  totalit y of 
everything  you are. 
 
The cho ices we make are no t  the  workings of any  self- governing  organ of 
the  brain.  Our  cho ices reflect  our  ent ire being . I f it  were otherwise, how 
could it  be said tha t  the  cho ices t ruly reflect  our  t rue selves? 
 
This may explain why  the Bible speaks volum es about  the  heart  and  so lit t le 
about  the  will.   
 
W h at  Ar e Th e I m p l i cat ion s Fo r  Fa l l en  Man ? 
 
 Loss Of  Fr eed om  
 
As a person moves away from  God, he  moves away from freedom. His 
bondage increases. By the  very defini t ion of ÔbondageÕ he becomes una ble to 
retur n to God. His will st ill exist s and  func t ions though it  is aim ed toward 
more slavery. 
 
 Man Õs Resp on sib i l i t y  Rem ain s Th e Sam e.  
 
Can God r ight ly ho ld him  responsible for  tur ning  back to God although he  
canno t? Should God com mand  him  to do r ight  even though he can no  longer 
will to do it?  
 
Man is st ill the  image of God even though the  image is marred.11 ManÕs 
responsibilit y  is based on the  purpose for which he  was created, no t  on his 
cur rent  moral abilit y . 
 
Addit iona lly, fallen man retains some knowledge of God thr ough the  creat ion 
and  the  conscience. Everyone has some degree of light  although t hey choose 
to suppress it .12 
 

Th e Po in t :  Man Õs Mor al  Resp on sib i l i t y  To  Ob ey  God  Has No t h in g  To 
Do  W i t h  His Fr ee W i l l .   

 
The  Bible never suggests our  responsibilit y  is based on free will.  No 
phi losopher or theologian has ever been able to show a necessary 
conne ct ion between responsibilit y  and  free will.   
 



One m ight  as well say a debtor is no t  responsible for  his debt  if  he  canno t  
pay.  
 
 Th e W i l l  I s Bou n d  To  Th e Car n al  Nat u r e An d  Con t r o l l ed  By  I t .   
 
Bible teaching  on the  moral state of the  carna l m ind  shows ind icates this. I t  
is dom ina ted by the carna l reason,  canno t  submit  to GodÕs law, follows the  
thought - forms of thi s wor ld, is GodÕs enemy, is un der the  dom ini on of Satan 
and  defiled.13 
 
Religious hum ani sts who declare the  moral freedom of the  will must  do one 
of two thing s:  Either show from Scr iptur e tha t  the  will is no t  a fun ct ion of the  
m ind , or  show how the  will was t he  only hum an facul ty to escape the  fall.14   
 

Sin n er s Ar e Un ab le To  Gen er at e Fa i t h  Or  Rep en t an ce W i t h ou t  
Divi n e I n t er ve n t ion . 

 
This is a consequence of bondage to the  carna l na tur e. I n ano ther lesson we 
will study how God changes the  direct ion of a sinne rÕs will without  forcing  it .   
 
 I n  W h at  W ay s, Th en , I s Th e W i l l  Fr ee Or  No t  Fr ee? 
 
The will of man is free to act  according  to his own desires without  
compulsion from any thing  out side. As we will see in another lesson,  God 
does no t  force our  will in conv ersion,  but  works ind irect ly thr ough inf luences 
in our  na tur e.  
 
I t  is never free, however, from the  overrul ing  providence of God.  I n him  we 
live and  m ove and  have our  being . Acts 17: 24  Not  even the  fallen will could 
exist  without  GodÕs sustaining  power. 
 
W h at  Ab ou t  Th e Sove r e ig n t y  Of  God  I n  Al l  Th is? 
 
Remember we said in lesson one how God works indirect ly? He has a big 
tool box. One of these tools is the  free will of man.  God uses manÕs cho ices, 
even the  fall int o sin,  to accom plish His plan for  history. This inv olves His 
ul t imate glory and  the  demonst rat ion of His at t r ibut es, such as grace, 
j udgment  and  love.  
 
Con clu sion s 
 
 The will is never aut onomous either from God or from the  person himself.  
By falling  int o sin,  man lost  the abilit y  to will or  do any thing  to conv ert  



himself or  sub mit  to GodÕs aut hor it y. He did no t  lose, however, his 
responsibilit y  God. 
 
Fr om  Th is Lesson  W e Lear n ed :  
 
  The  will is the  ment al facul ty tha t  chooses according to the  na tur e of the  

being  it  represent s. I t  is never aut onomous.  
  Moral freedom of the  will and ho liness are inseparably link ed, as in God.  
  The  will is not  the  governing  factor in man.  His na tur e is. 
  Man is essent ially  the  image of God, fallen or not . As such,  his 

responsibilit y  to obey God canno t  change however much his will may be 
in bondage.  

  God is perfect ly j ust  in commanding  fallen man to do what  he  cann ot  do.  
  What  God requi res is accom plished thr ough His means. Chr ist ians pray, 

therefore, ÒYour  will be done.Ó



STUDY QUESTI ON S FOR  LESSON  FI VE 
 
 
 What  is a will? 
 
 
 
 
  Theologians dist ingui sh between na tur al and  moral free will.  Wha t  is the  

difference between these? 
 
 
 
 
  What  exact ly is the  point  of cont roversy in discussions of free will? 
 
 
 
 
 
  What  does the  quest ion of free will have to do with our  status as the 

image of God?  
 
 
 
 
  Explain why  the will of man,  fallen or no t , can never be said to be 

aut onomous.  
 
 
 
 
  Explain why  there is no  necessary conne ct ion between responsibilit y  and  

abilit y .  
 
 
 
 
 
  Explain how the  Sovereignt y of God and  the free will of man are no t  

mut ua lly exclusive teachings. 
 
 
 



 
 Explain the  effects of the  fall on the  will of man.  
 A. 
 
 B. 
 
 C. 
 
 D. 
 
 E.  
 
 
 
 
  According to Romans 3, what  are the  two reasons God commands 

obedience from fallen man even though man is una ble, without  Chr ist ,  to 
comply. 

  A. 
  B.  
 
Pr e- Class Read in g :   
 
Read WCF Chapter 10;  Read John 3: 1-8 and  Titus 3: 5-7 

 



LESSON  SI X 
 

FREE W I LL:  THE RELI GI OU S HUMANI ST VI EW  
 
Hum anism takes two forms, secular and  religious. Both assum e the  will of 
man is aut onom ous. According t o hum ani sm, manÕs will is the  rul ing  facul ty 
in his na tur e, independent  from any  inf luences out side of it self.  15 
 
I f the  respect ive parts of hum an na tur e were a t rain,  hum anists would 
ident ify the  will as the  eng ine . They see the  will as the  dr iv ing force of 
hum an na tur e. I n this v iew, the will of man drags the  other facul t ies behind  
it  by it s aut onom ous power. 16 
 
Secular and  religious hum anism arr ive at  the assum pt ion of aut onomy from  
different  approaches. The secular hum anist  ho lds to aut onomy simply  
because he  believes there is no  God. He sees the  glory of man as the  only 
worthw hi le pur sui t  because no thi ng  else is sup reme.  
 
These assum pt ions pervade modern cul tur e. I n films, the  hero lif t s himself 
to v ictory by the  force of his will.  He may have a few character flaws but  he  
has even these under cont rol.  The  power of the m ind  to cont rol realit y 
permeates science fict ion.  The message is clear:  ManÕs potent ial is lim it less.  
All he  needs is to reach int o the  depths of his own being and  draw upon the  
goodness and  power hi dden there, and  victory is his. 17 
 
For the  pur poses of this study, secular hum anism concerns us lit t le because 
it  is athe ist ic. We are more concerned with religious hum anism 18 because of 
it s insidious inf luences on Evang elicals today. More theological errors stem 
from wrong  views about  free will than any  other teaching . Even errors about  
God often resul t  from  false concepts about  man.  People would rather change 
God than themselves. 19 
 
The  religious hum anist  looks on the  will as a special ground  on which God 
will not  t read. He feels it  is a cont radict ion to call the  will ÔfreeÕ unl ess it  is 
exempt  from div ine  cont rol.20 This would be a k ind  of cosm ic cheat ing . A 
comm on teaching  is, ÒGod does not  v iolate our  free will.Ó 21 
 
Secular hum anism views manÕs will as morally neut ral.  Babies are born with 
a blank  slate for  a m ind . The ir  env ironm ent  and  parent al inf luences explain 
hum an behavior, no t  inna te tendencies. 
 
Because of the  doct r ine  of the fall of Adam, religious hum anists have 
diff icul t y ho lding  to a v iew of manÕs will as m orally neut ral.  They come close 
to it  though,  by saying  man is born with a ÔbiasÕ toward sin but  is no t  



dom inated by it .  This allows them to accommodate biblical teaching  about  
sin without  abandoning  the  basic assum pt ion of aut onomy. 22 
 
The Bible explodes this no t ion with many  texts like Romans 3: 12,   There is 
none who does good, no , not  one .  
 
This is why  legalism  am ong  Chr ist ians is so despicable. Like a flower it  may 
impress us. Then we no t ice it s roots feeding  off the  muck of hum anist  
presupposit ions. 23 
 
Th e Sou r ce Of  Th e Assu m p t ion s 
 
The assum pt ion of aut onomy is the  defaul t  set t ing  of hum an na tur e. ( I n 
comput er language, Ôdefaul t  set t ingÕ means the  operat ing  inst ruct ions set  to 
work aut omat ically when the  comput er is on.)  The fall of Adam programmed 
hum an na tur e to assum e it s own aut onomy because aut onomy was the 
who le idea behind the  fall in the  first  place. The fall produced not  only sin 
but  a set  of delusions regarding  manÕs own r ight eousness and  hi s power to 
produce it .   
 
This is why  all religions, except  biblical Chr ist ianity, are works- r ight eousness 
systems.  
 
Th e I n f l u en ce Of  Rel ig iou s Hu m an ism  I n  Eva n g el i ca l  Ci r cles 
 
Between the inf luence of modern cul tur e and  the  defaul t  set t ings of hum an 
na tur e, it  is no  wonder religious hum anism permeates large sectors of 
Chr ist iani ty. As a resul t ,  an ent ire theology has grown up to defend  it .  Some 
argum ent s sound  plausible unt il we examine  them closer. I t  is im portant  for  
Chr ist ian workers today to be aware of these argum ent s and  know how to 
refut e them so believers can be sound  in the  faith.   
 
Rel ig iou s Hu m an ist  Ar g u m en t s 24 
 
Er r o r  On e:  Assu m in g  com m an d s an d  ex h or t a t i on s f r om  t h e Bib le 
p r ove  w e m u st  h ave  t h e ab i l i t y  t o  d o  t h em . 
 
This error assum es responsibilit y  proves abilit y . One hears, ÒGod would 
never command  a person to do what  he  could no t  do.Ó Or, ÒGod would never 
tell a person to repent  and  believe if he  could no t  do it .Ó 
 
We m ight  as well say a debtor is no t  responsible for  his debt  unl ess he  can 
pay. As we point ed out  in the  previous chapter, manÕs responsibilit y  is based 



on his status as GodÕs image, no t  on his cur rent  abilit ies. God will never 
lower His standards of ho liness just  because His image fell int o sin.    
 
ManÕs inabilit y  always comes from hi s own corrup t ion,  no t  from any  
unr easonable demand of his Creator.  
 
Why  did God give the  Law to Moses? Did He actua lly expect  the  Jews to keep 
it? Did He suppose they could? 
 
I n Romans Chapter Thr ee we see two reasons why  God gave 
commandment s to fallen man:   
 

A. To vind icate the  r ight eousness of God  
B. To expose the  sinf ulness of man.  25  

 
Neither of these have any thing  to do with proving  manÕs m oral free will:   
 

Rom. 3: 4-6 &20 .. . let  God be t rue  but  every man a liar . As it  is wr it ten:   
ÒThat  You may be just if ied in Your  words, And  may overcome when You 
are judged.Ó (5)  But  if our  unr ight eousness demonst rates the 
r ight eousness of God, what  shall we say? I s God unj ust  who  inf licts 
wrath?  ( I  speak as a man. )  (6)  Certainly no t !  For then how will God 
judge the wor ld? (20)  Therefore by the  deeds of the law no  flesh will be 
just ified in His sight , for  by the  law is the  knowledge of sin.   

 
Even more st r ik ing  is PaulÕs statement  in Romans 8: 7 tha t  the  carna l m ind is 
una ble to sub mit  to GodÕs law. I f the  will is part  of the  m ind , then we are 
forced to conclude tha t  fallen man,  without  grace, is una ble to choose 
submission to God.  
 

Because the  carna l m ind  is enm it y against  God;  for  it  is no t  sub ject  to the 
law of God, nor indeed can be.  

 
To sum marize, Paul  is saying  the  ent ire Old Testament  was given to prove 
manÕs inabilit y  to obey God. I t  hardly makes sense, therefore, to quo te from  
the  Old Testament  to prove free will.   
 
Er r o r  Tw o:  Assu m in g  com m an d s t o  r ep en t  o r  be l i eve  ar e 
m ean in g less u n less m an  cou ld  d o  so . 
 
These command s are as much a part  of the  Law as any  other. Fallen man is 
equa lly una ble to obey these without  grace. 
 



Er r o r  Th r ee:  Assu m in g  p r ed et er m in at ion  o f  w i l l  con t r ad ict s t h e 
w h o le id ea o f  f r eed om .  
 
This object ion assum es the  will is morally neut ral,  ne ither good nor evil.   I f  
so, we would have to say the  will of God, as well as the  will of Chr ist ,  angels 
and  believers in heaven are no t  free since they are predeterm ined to good 
only.  
 
Likewise, we would have to say demons are no t  responsible for  the ir  act ions 
because the ir  wills are ent irely determ ined to evil.   
 
Er r o r  Fo u r :  Con fu sin g  n at u r a l  l i b er t y  w i t h  m or a l  l i b er t y .  
 
Choosing our  breakfast  or  which car to buy  falls within the  realm  of na tur al 
liberty. Conv ersion to Chr ist ,  though,  is a uni que ly spir itua l exper ience 
without  precedent  in the  na tur al wor ld. I t  hardly compares with a breakfast  
menu.  Nor does choosing  a car inv olve sur render ing  the  ego to a Sup reme 
Aut hor it y. 

 
Er r o r  Fi ve :  Assu m in g  God  d oes n o t  Ôv io la t eÕ t h e f r ee w i l l  o f  m an .  
 
Tha t  is correct . He does no t . I f God were to grab a personÕs will and  twist  it  
by direct  phy sical force, this would be a Ôviolat ion. Õ I t  is no t  a Ôviolat ionÕ of 
the  will to change the  personÕs inner na tur e to generate new percept ions and  
desires. 26 There is a vast  difference between Ôviolat ingÕ and  Ôfacilitat ing .Õ 
 
Er r o r  Six :  Assu m in g  f r ee w i l l  is  essen t ial  t o  t h e im ag e o f  God . 
 
Some teachers claim  manÕs status as GodÕs image must  inc lude moral free 
will.  I f God is ÔfreeÕ then man must  be ÔfreeÕ also.  
 
This conf uses ÔfreeÕ with Ôaut onomousÕ or Ôunc aused.Õ God is the  only 
aut onomous and  un caused Being in the  uni verse. He is unc reated. I t  is a 
cont radict ion to say man is a creat ion of God and  then claim  m anÕs will is 
unc aused or aut onomous.  
 
The  Bible shows man is st ill the image of God even though fallen. 27 Yet  
elsewhere the  Bible shows manÕs ent ire na tur e is boun d by sin.  Apparent ly 
Bible wr iters saw no  necessary conne ct ion between free will and  Ôimage of 
God.Õ  
 
Su m m ar y  
 



Fallen manÕs basic assumpt ion about  him self is hi s own aut onomy. This 
resul ts in two forms of hu manism, secular and  religious. While t he  secular 
form  present s a cha llenge in the  pub lic domain,  the  religious form  is even 
more insidious. The devastat ing  effects of the  autonomous view leads to 
legalism, liberalism  and  other theological errors. Chr ist ians need to be aware 
of the  argum ent s for  religious hu manism  and  how to refut e them.  
 
Fr om  Th is Lesson  W e Lear n ed :  
 
  Fallen man inv ar iably assum es he is aut onom ous. He imagines hi s will is 

free from any  cause out side himself,  as though he  himself were a god.  
  All forms of hu manism, whether secular or  religious, stem from the  

delusion of aut onomy. 
  Command s and  exhortat ions from the  Bible do no t  prove moral free will.   
 Predeterm ina t ion of will does not  cont radict  the  idea of freedom. 
 Natur al freedom of will does not  prove moral freedom. 
  GodÕs inf luence on manÕs na tur e to change the  direct ion of his will is no t  a 

v iolat ion of free will.  
 



STUDY QUESTI ON S FOR  LESSON  SI X  
 

Descr ibe the  difference between secular hum anism and  religious 
hum anism in the ir  v iew of the  will.  

 
 
 
 

Explain why  command s and  exhortat ions from the  Bible do no t  prove 
moral freedom of will.   

 
 
 
 

Explain why  predeterm ina t ion of will does no t  cont radict  the  idea of 
freedom. 

 
 
 
 

Explain why  the  idea of free will is no t  essent ial to a hum an beingÕs 
defini t ion as the  image of God.  

 
 
Pr e- Class Read in g :   
 
Chapter 10 on Effectua l Call from  WCF. 



LESSON  SEVEN  
 
GRACE AND FAI TH 
 
For the  grace of God tha t  br ings salvat ion has appeared to all men,  
Titus 2: 11  
 
Gr ace An d  Mer cy :  Th e Di f f er en ce 
 
Since grace br ing s salvat ion,  it  is crucial to un derstand  what  grace means.  
 
What  would be the  response if  we asked a group  of Chr ist ians if t he  following 
defini t ion of grace were correct?...  Grace is GodÕs gracious disposit ion to 
forgive repent ant  sinne rs. I t  is likely many  would agree.  
 
Unf ortuna tely, this is only ha lf- t rue . The above defini t ion bet ter descr ibes 
Ômercy.Õ Scr iptur e somet imes uses Grace as a near synony m for mercy. I t  
would be a ser ious reduct ioni sm, however, to lim it  it  to this.28 Like the  weak 
found at ion of a bui lding , faul ty defini t ions can have devastat ing  
consequences on vital doct r ines. 
 
Grace means Ôunm erited div ine  favor.Õ The Greek term in the or igina l is 
char is, der ived from the  verb cha r izomai. This word means Ôto show favor to. 
29 I t  assum es the  graciousness of the  giver and  the  unw orthiness of the  
recipient . When char is is used of GodÕs act iv it y, it  means Ôunm erited favor.Õ 30  
 
Grace and  mercy have two important  dist inct ions. First , mercy is uni versal 
whi le grace is part icular. Mercy is based on GodÕs uni versal command  t o 
repent . 
 

 Acts 17: 30 Trul y, these t imes of ignorance God over looked, but  now 
commands all men everywhere to repent   

 
I nhe rent  in this command  is the  assum pt ion the  repent ant  sinne r will be 
forgiven.  A div ine  offer  of mercy to all mank ind  exists. For this reason,  God 
may never be accused of unf airness merely because some receive special 
grace. God never rejects a repent ant  sinne r.  
 
Grace, on the  other hand , has never been ÔofferedÕ to anybody, no t  even the 
elect . Grace is no t  an offer . I t  is an unm erited bestowal. I t  is also part icular 
in the  sense God bestows favor on some, no t  on everyone. We see this most  
clear ly in the  int erplay between grace and  elect ion.   . . . there is a remnant  
according to the  elect ion of grace. Rom.11: 5  (A lesson in Part  Two deals 
with elect ion. )  



 
Thus , we see key dist inct ions between mercy and  grace:  
Mercy is uni versal, offered to all.  Grace is part icular, bestowed upon some. 
 
I MPOR TANT ASPECTS OF GRACE 
 

Gr ace I s Tim eless.  
 

2Tim . 1: 9 who has saved us and  called us with a ho ly calling , no t  
according to our  works, but  according  to His own pur pose and grace 
which was given to us in Chr ist  Jesus before t ime began,  

 
Eterni ty is no t  linear t ime extended indefini tely, but  a t imeless dimension 
God inha bits.31 Grace or igina ted there, beyond  hum an cont rol.  Nothing  is our  
t ime-space cont inuum  was cause of His grace and  no thing could change 
GodÕs m ind  now. 
 
 Gr ace I s Un m er i t ed . 
 
Not ice again tha t  2Tim .1: 9 excludes ÔworksÕ from GodÕs Ôpur pose and  grace.Õ 
Not  only is grace disassociated from merit s, it  is the  diamet r ic opposite as 
Paul  clar ifies in Romans 11: 6:  
 

And  if by grace, then it  is no long er of works;  otherwise grace is no longer 
grace. 

 
Likewise, grace is no t  dependent  on obedience to the  Law either.  
 

Rom. 6: 14 .. . for  you are no t  und er law but  und er grace. 
 
A sur e way to demolish grace is to m ix in any  merit  whatsoever.  
 

Gr ace I s A Divi n e Qu al i t y . 
 
I t  is a character ist ic of each of the  members of the  Tr ini t y. 
 

Fa t h er :  Rom. 1: 7 Grace to you and  peace from God our  Father and  the  
Lord Jesus Chr ist .  
Son :  Gal. 6: 18 Brethr en,  the  grace of our  Lord Jesus Chr ist  be with your  
spir it .  Am en.   
Ho ly  Sp i r i t :  Zech.  12: 10 And  I  will pour  on the  house of David... the  
Spir it  of grace. Heb.10: 29  . . . insulted the  Spir it  of grace. 

 
 Gr ace I s Sove r e ig n . 



 
Paul  expresses GodÕs sovereignt y in grace by associat ing  it  wit h His good 
pleasur e which He pur posed in Himself.  I t  seems He consul ted with no  one  
in His choice of recipient s, nor waited for  any oneÕs perm ission.  See Eph.  1: 7-
9 
 
 Gr ace I s Th e On ly  Basis Of  Ou r  Accep t an ce W i t h  God . 
 

Eph.  1: 6 to the  praise of the  glory of His grace, by which He has made us 
accepted in the  Beloved. 

 
Since this is so, any  teaching  which offers formulas or techni ques for  
acceptance with God other than grace alone  is false. Forgiveness of sins, 
redempt ion thr ough Chr istÕs blood, wisdom  and  un derstand ing and  all 
spir itua l blessing s are given by grace alone . Eph. 1: 1-5 
 
 Gr ace I s Ho ly . 
 

Titus 2: 11-12 For the  grace of God tha t  br ings salvat ion has appeared to 
all men,  (12)  teaching  us tha t , deny ing  un godliness and  wor ldly lusts, we 
should live sober ly, r ight eously, and  godly in the  present  age, 

 
Even dur ing  the  first  cent ur y, there existed movement s associat ing  grace 
with libertar ianism. The Apost les warned us about  them in verses like Jude 
4. Any  insinua t ion tha t  grace gives Chr ist ians freedom to act  in carna l ways 
is heresy. Those who teach such things prove they have no  grace 
whatsoever. 
 
 Gr ace I s Fo r  Th e Few , No t  Th e Man y . 
 

Rom. 11: 5 Even so then,  at  this present  t ime there is a remnant  
according to the  elect ion of grace.  

 
A Ôremnant Õ, by defini t ion,  refers to the  few among  a larger group . The only 
reason a saved remnant  exists at  all is because of grace. 
 
 Gr ace I s A My st er y . 
 
Grace has no  basis in hum an merit .  The  quest ion as to why  some receive it  
and  some do not , remains a m ystery. This again appears unf air  unt il we 
acknowledge God owes nothing  to any one. I ronically, at tempts to remove 
the  mystery from grace winds up  in heresy.  
 
 Pr each in g  Th e Gosp el  Mean s Pr each in g  Gr ace. 



 
Acts 20: 24 .. . the  m inist ry which I  received from the  Lord Jesus, t o test ify 
to the  gospel of the  grace of God.  

 
The  m ini ster of the  gospel has no other message than the  grace of God in 
Chr ist .  I f this is no t  what  he  is preaching , then he  is not  preaching  the  
gospel.  
 
Key  Qu est ion :  I s Salva t ion  A Coop er at i ve  W or k  Bet w een  God  An d 
Man ? 
 
Theologians discuss this point  wit h two words:  synergism and  monergism.  
Synergism comes from two Greek words ÔsynÕ together and  ÔergosÕ work. I t  
means salvat ion is a cooperat ive work between God and man.  I n this v iew, 
man is cont r ibut es something  to his salvat ion.  However, his cont r ibut ion is 
insuf ficient  and  needs to be sup plement ed by God.  
 
I f synergism is correct , then God is an assistant  to manÕs effor t  to save 
himself.  God is the  passive agent  wait ing  for  man to ask for  he lp. God 
responds to manÕs ini t iat ive. 
 
Monergism comes from two Greek words, ÔmonoÕ alone and  ÔergosÕ work. I t  
means salvat ion is a work of God alone . Man is una ble to cont r ibut e. 
Therefore God is the  act ive agent  and  man responds to GodÕs ini t iat ive.32 
 
Salvat ion comes by grace thr oug h faith.  Eph. 2: 8 Which is correct , Synergism  
or Monergism? I t  depends on whether saving  faith is it self a work of GodÕs 
grace. 
 
A few key texts set t le the  issue :  
 

1Tim . 1: 14 And the  grace of our  Lord was exceeding ly abund ant , with 
faith and  love whi ch are in Chr ist  Jesus.  

 
Here, grace br ings the  v ir tues of faith and  love.  
 

Acts 18: 27 .. . those who had believed thr ough grace;  
 
Grace was clear ly the  cause of the ir  faith.  
 

Phi l.  1: 29 For to you it  has been grant ed on beha lf of Chr ist ,  no t  only to 
believe in Him , but  also to suf fer  for  His sake,   

 



The term Ôgrant edÕ here is CHARIZOMAI  in Greek, which means to give freely 
by grace. I t  means more than mere perm ission to believe. Belief was 
something  God worked in them.  
 
John 6: 65 And  He said,  Therefore I  have said to you tha t  no  one can come 
to Me unl ess it  has been grant ed to him  by My Father.  
 
I f com ing  to Chr ist  means believing  in Him , then faith comes from God the  
Father as a gift .   
 
Sim ilar  texts:  Acts 13: 48;  Heb.2: 2;  Jn.  6: 44;  Tit .1: 1 
 
On ce A Pe r son  I s Save d , How  Does Gr ace An d  Fa i t h  W or k ? 
 
A sinne r is dead in hi s sins, una ble to generate saving  faith unt il God works 
in him  powerful ly by the  Spir it  thr ough the  Gospel.  
 
Once he  is saved, however, faith act ively conv eys grace for  Chr ist ian liv ing .  
The faith is already there. 
 
Grace, at  this point , shows it s mul t i- faceted na tur e:  . . .the  mani fold grace of 
God. 1Pet . 4: 10 Once a sinne r has been saved by grace he  learns how to 
live by grace. The biggest  m istake a Chr ist ian can make is to assum e grace 
is no  longer necessary. 
 
 Gr ace Pu t s Us To  W or k . 
 

1Cor. 15: 10 But  by the  grace of God I  am what  I  am, and  His grace 
toward me was no t  in vain;  but  I  labored m ore abund ant ly than t hey all,  
yet  no t  I ,  but  the  grace of God which was with me.   

 
Grace is act ive, no t  passive. Though we canno t  obtain grace by our  works, 
neverthe less grace resul ts in works. When Luk e spoke about  the Apost les 
and  said, ÒGreat  grace was on them all,  he  meant  they were product ive by 
GodÕs power.  
 
 Gr ace, Th r ou g h  Fa i t h , Mak es Us St an d  Fi r m  I n  Ch r i st .  
 

Rom. 5: 2 thr ough whom also we have access by faith int o this grace in 
which we stand , and  rejoice in hope of the  glory of God. 

 
Fear of falling  can be healthy  as long  as it  dr ives us to depend  on GodÕs 
grace alone  to keep us. I f we let  fear dr ive us to legalism, we gua rant ee our  



own failur e. Depend ing  on grace leads to j oy because it  frees us from 
our selves, avoiding self- dependence, which is the  delusion of aut onomy.  
 
 Gr ace Al low s Us To Ap p r oach  God  Bo ld l y . 
 

 Heb. 4: 16 Let  us therefore come boldly to the  thr one of grace, tha t  we 
may obtain mercy and  f ind  grace to he lp in t ime of need.   

 
Our  high pr iest , Jesus, makes it  possible to approach God boldly, because it  
is in His name we come. Grace frees us from cr ing ing  terror of God yet  
maint ains a deep sense of reverence.  
 
 Gr ace Ove r com es Sin . 
 
Nothing  else does.  
 

Rom. 5: 21 so tha t  as sin reigned in death,  even so grace m ight  reign 
thr ough r ight eousness to eterna l life thr ough Jesus Chr ist  our  Lord.   

 
People t ry all sorts of things to overcome sin. .. legalism, good works such as 

severe t reatment  of the body. Grace does the  job because 
no thing  else can.   

 
Col. 2: 23 These things...  are of no  value  against  the  indulgence of the  
flesh.    

 
MEANS OF GRACE 
 
Remember how we discussed in Lesson Thr ee how God works thr ough 
ÔmeansÕ? Though GodÕs grace is sovereign in the life of the  believer, He 
neverthe less gives us ÔmeansÕ to apply. These are the Word, prayer and  the 
m ini st r ies of the  Chur ch.  As we apply these means, God cont inue s to supply  
grace to walk with him . God is no t  dependent  on these means nor should we 
assum e we have earned grace because we apply them. We depend  on God 
alone for  grace, yet  recognize our  responsibilit y  to apply the  means to the  
end  He has provided.  
 

Phi l.  2: 13   for  it  is God who works in you both to will and  to do for  His 
good pleasur e. 

 
Su m m ar y  
 
Saving  grace is GodÕs unm erited favor. I t  is sovereign,  dependent  solely on 
GodÕs will.  Grace is the  opposite of merit .  Though God offers m ercy to all 



mank ind , cond it ioned upon repent ance, His grace is bestowed on an elect  
few. Grace is the sole cause of salvat ion,  no t  based on any  hum an 
cont r ibut ion.   
 
Grace in the life of the  believer is mul t i- faceted. I t  makes it  possible to walk 
with God and  gives power to do His work. God alone  is the  cause of grace 
though He requi res Chr ist ians to apply faithf ul ly the  means He has put  at  our  
disposal to grow.  
 
Fr om  Th is Lesson  W e Lear n ed :  
 
  Grace is unm erited div ine  favor. I t  is an eterna l, ho ly and powerful  div ine  

qua lit y.  
  Grace and  mercy are sim ilar  but  no t  ident ical. Mercy is offered to all but  

grace is bestowed on some.  
  Saving  faith it self  is a work of grace.  

Believers depend  on God alone for  His sustaining  grace while apply ing  the  
means. These are the  Word, prayer and  the  m inist r ies of the  Chur ch.



STUDY QUESTI ON S FOR  LESSON  SEVEN  
 

 Explain the  sim ilar it ies and  differences between grace and  mercy. 
 
 
 
 Show logically why  grace, by it s defini t ion,  must  be sovereign.   
 
 
 
 What  are the  means of grace in the  life of the  believer? 
 
 
 
 Explain why  grace is no t  a license to sin.  
 
 
 
 Define  monergism and  synergism. 
 
 
 
 
 Descr ibe the  effects of grace in the  life of the  believer.  
 
 
Pr e- class Read in g :   
 

Read Chapter 10 of the  Westm inster Conf ession. 



LESSON  EI GHT 
 

I RRESI STI BLE GRACE 
 

.. . the  eyes of your  und erstand ing  being  enl ight ened;   
tha t  you may know what  is the  hope of His calling , 

Eph.  1: 18 
 
Th e Cal l  
 
I n the  last  thr ee lessons we saw fallen man in his delus ion of aut onomy, 
dancing  on SatanÕs st r ing  like a puppet , powerless to will or  do any thing  to 
promote hi s own salvat ion.  He is dead in sin,  likes it  tha t  way and  resent s 
effor ts to change him . His delusion runs  so deep, he  may even imagine  God 
is pleased with him . 
 
At  the  same t ime, we saw GodÕs uni versal offer  of mercy thr ough His 
commands to repent . Chr ist  ordained the  gospel t o be preached to all 
na t ions without  regard to race, social status or econom ic condit ion.  His 
gracious inv itat ion st ill stands:  Mat t . 11: 28  Come to Me, all you who labor 
and  are heavy laden,  and  I  w ill give you rest . 
 
We also saw the  sovereign na tur e of grace. Saving  faith is a product  of thi s 
grace. A m iracle must  happen in a person for  conv ersion to take place. This 
lesson discusses the  cont ent  of that  m iracle, how it  works and  on whom.  
 
To begin the  study of the  m iracle of conv ersion,  letÕs look at  Romans 8: 30:  
 

Moreover whom He predest ined, these He also called;  whom He called,  
these He also just ified;  and  whom He just ified, these He also glor ified.  

 
As we no t ice the  word Ôcalled,Õ certain t rut hs stand  out :  
 
  The  ÔcallÕ is based on predest ina t ion.  I t  is different  from the  general call t o 

mank ind  to repent  since it  is for  t he  few, no t  the  many . 
  This ÔcallÕ inv ar iable resul ts in j ust ificat ion,  which in tur n gets us to 

heaven,  (Òglor ified.Ó)  
  This call is ir resist ible and efficacious.  Otherwise, only some of those 

just ified would be glor ified.  
  Faith is inc luded in this call because faith is necessary for  j ust ificat ion.   
  This call must  be inv olved with an int erna l t ransformat ion of the  sinne r, 

making  faith possible. 
  God alone  is the  cause. . . .He predest ina ted...He called...He j ust ified...He 

glor if ied.  



  This call must  be a special grace from God different  from His general 
benevolence toward mank ind  as a who le.  

 
We can define  this call as a sovereign act  of God by which He saves the 
elect . 
 
Theologians call this doct r ine  by var ious names:  I r resist ible Grace, Special 
Grace or most  often,  Effectua l Call. 33 For brevityÕs sake, we will use the  term  
Ô the  callÕ thr oughout  this lesson,  especially since this is the  word most  
comm only used in the  New Testament  to descr ibe the  idea.  
 
Somet imes a different  word is used, however. The Apost le John used the 
word ÒdrawÓ to express the  same concept  in John 6: 44&65:  
 

John 6: 44  No one can come to Me unl ess the  Father who sent  Me draws 
him ;  and I  w ill raise him  up  at  the last  day. (65)  And  He said,  Therefore I  
have said to you tha t  no  one can come to Me unl ess it  has been grant ed 
to him  by My Father.  

 
From these verses we deduce:  
 
  No one can generate saving  faith out  of hi s aut onomous will.  (Coming  to 

Chr ist  means faith in Him .)  
The Father produces saving  faith by an act  called Ôdrawing .Õ This drawing  
is called a ÔgiftÕ in V.65. I t  is therefore no t  a reward for  something  man 
accom plishes. 
The inf allible resul t  of this drawing  is salvat ion.  This is clear from the  
phr ase .. .raise him  up  at  the  last  day.34 
No one can successfully resist  this drawing  because all those so drawn 
will be saved. 
Conclus ion:  Thi s ÔdrawingÕ is a sovereign work of God, resul t ing  in an 
inf allible salvat ion.   

 
Does t h is m ean  God  f o r ces p eop le ag ain st  t h ei r  w i l l ? 
 
No. The Holy Spir it  changes the  int erna l na tur e of a sinne r by enl ight ening  
the  m ind , revealing  sin as so ugly and  Chr ist  as so desirable t ha t  no thing  
could prevent  that  person from coming to Chr ist  freely and  willingly. This is 
in no  way imposes on manÕs will or  v iolates his freedom.  
 
A  Key  Dist in ct i on :  Un ive r sa l  Cal l  vs Ef f ect u a l  Cal l     
 
Chr ist  com manded the  gospel to be preached to all na t ions.  (Mt . 28: 19)  The  
Apost les preached to Jews and  Gent iles alike. Paul  went  around ,   test ifying 



to Jews, and  also to Greeks, repent ance toward God and  faith toward our  
Lord Jesus Chr ist .  I t  is clear from the  New Testament , it  is the gospel is for  
everybody. How do we square this with texts about  a work of God for some 
only?  
 
Many  assum e the  difference is because some choose to believe whi le others 
do no t . Since saving  faith it self is a work of grace, this assum pt ion would 
inv olve circular reasoning.  
 
I n the  lesson on Grace, we saw GodÕs free offer of mercy to all.   Theologians 
call thi s the  Ôuni versalÕ or ÔexternalÕ call because everyone in the  crowd hears 
the  same message. The offer  of mercy to the  repent ant  is valid for  all and  
they are responsible for  the  way they respond  to it .  ( I n Lesson Thr ee we saw 
tha t  sinne rs are responsible for  the ir  act ions regardless of any  abilit y .)   
 
With some, God penet rates the message deeper than the ears and uses it  to 
save them. So we have two ÔcallsÕ in one message:  A call to all,  and a call to 
some. Theologians dist ingui sh these two operat ions by calling  t hem either 
Universal Call vs Effectua l Call,  General Grace vs Special Grace or, Externa l 
Call vs I nt erna l Call.  
 
 Th e Cal l  I s Associat ed  W i t h  Elect ion  An d  Pr ed est in at ion . 
 
A study of the  term  ÔcallÕ thr oughout  the  New Testament  reveals a close 
associat ion between elect ion and  predest ina t ion.  Another verse on this point  
is:  
 
  . . . tha t  the pur pose of God according  to elect ion m ight  stand , no t  of works 

but  of Him  who calls. Romans 9: 11 
 
Paul , in speaking  about  Jacob and  Esau,  shows the  ir resist ibilit y  of this call 
by link ing  it  with his pur poses in elect ion.  . . . tha t  the  pur pose of God...Õ  
 
We saw in Lesson Two the  difference between GodÕs will of pur pose versus 
GodÕs will of command. We also saw how He works thr ough ÔmeansÕ to 
establish His pur poses. The conne ct ion between the  call and elect ion 
illust rates the  int erplay between sovereignt y and  means. GodÕs pur pose in 
eterni ty was to save His elect . He brought  this to pass by a div ine act ion the  
Bible labels, Ôcall.Õ  
 
The doct r ine  of I r resist ible Grace or Effectua l Call belong s to the  category of 
GodÕs immut able sovereign decrees rather than His will of command.  
 



Cur iously, the  reverse is t rue  of the  Universal Call,  even though it  is the 
same message. He allows the  non-elect  to resist  His offer  of mercy if they 
want  to. They always want  to.  
 
Paul  conne cts GodÕs eterna l pur poses with grace and the  call in 2Tim .1: 9:  
 
  who has saved us and  called us with a ho ly calling , no t  according to our  

works, but  according  to His own pur pose and  grace whi ch was given to us 
in Chr ist  Jesus before t ime began, 35 

 
One of the  clearest  passages on the  relat ionship between elect ion and  
effectua l call is 1Cor.1: 22-29. (The text  is too long  to quote here, so the  
student  should follow along in the  Bible.)  
 
This text  ment ions thr ee classes of people:  Jews, gent iles and a t hi rd group, 
Jews and  Greeks together, labeled those who are called. 36 
 
The  first  group , the  Jews, reject  Chr ist  because they want  to see the  gospel 
proven by m iracles. GodÕs Word is no t  enough for them. The second  group, 
the  Greeks, reject  Chr ist  because He does no t  fit  int o the ir  phi losophical 
systems. GodÕs wisdom is not  good enough for them.  For Jews request  a 
sign,  and  Greeks seek after  wisdom. V.22 
 
The thi rd group  is ind iv idua ls taken out  of the first  two groups despite the ir  
ini t ial reject ion.  These are those whom God has ÔcalledÕ because He chose 
them.  
 

1Cor. 1: 26 For you see your  calling , brethr en,  tha t  no t  many wise 
according to the  flesh,  not  many  m ight y, not  many  noble, are called. (27)  
But  God has chosen the  foolish things of the  wor ld to put  to shame the  
wise, 37 

 
Paul  preached to both groups. Each responded according  to their  cul tur al 
bias and  sinf ul  percept ions. This is the  Òuni versalÓ call.  The  ones who 
responded did so because they were chosen for that . God ignored the ir  bias 
and  percept ions, drawing  them any way. This is the  Òeffectua l call.Ó  

 
 Th e Cal l  I s I r r evo cab le 
 

Rom. 11: 28 Concerning  the  gospel they are enemies for  your  sake, but  
concerning  the  elect ion they are beloved for the  sake of the  fathers. (29)  
For the  gift s and  the  calling  of God are ir revocable.  

 



PaulÕs use of the  term  ÔirrevocableÕ in V.29 also put s effectua l call squarely in 
the  category of im mut able pur poses. This call therefore depend s on GodÕs 
sovereign will and  not  on manÕs abilit y  to respond .  
 
 Et er n al  Li f e  I s Fo r  Th e Cal led  On ly  
 

Heb. 9: 15 And  for this reason He is the  Mediator of the  new covenant , by 
means of death,  for  the redempt ion of the  t ransgressions und er the  first  
covenant , tha t  those who are called may receive the prom ise of the 
eterna l inhe r itance. 

 
Acts 2: 39  For the  prom ise is to you and  to your  chi ldren,  and  to all who  
are afar off, as many as the Lord our God will call. 

   (Other texts are:  I Tim .6: 12;  2Th. 2: 13-14;  Rev.19: 9)  
 
The complex int erplay between effectua l call,  the  sacr if ice of Chr ist ,  His hi gh 
pr iest ly office and  the  covenant  prom ises is worth an ent ire study on it s 
own.  This int erplay by it self dem onst rates both the  lim ited na tur e of the  call 
as well as it s eff icacy.  
 
 Th e Ef f ect u a l  Cal l  Gu ar an t ees Ou r  San ct i f i cat ion  An d  Pr eser va t ion  
 

1Th. 5: 23  Now may the  God of peace Himself sanct ify you completely;  
and  may your  who le spir it ,  soul , and  body be preserved blameless at  the 
com ing  of our  Lord Jesus Chr ist .  (24)  He who calls you is faithf ul ,  who  
also will do it .  
(See also Jude 1: 1;  1Cor. 1: 8 9)  

 
Sanct ificat ion is no t  only GodÕs will for  us, it  is His prom ise. His grace called 
to Chr ist .  The  same grace sanct ifies and  preserves. The ent ire plan is 
ul t imately based on His faithf ulness rather than our s.  
 
 Ef f ect u a l  Cal l  I s Also  A Cal l  To  Ho l in ess  
 

1Pet .1: 15 but  as He who called you is ho ly, you also be ho ly in all your  
conduct ,  

 
GodÕs ho liness is the  one persona l at t r ibut e most  often ment ioned in 
Scr iptur e. A call to come to Him  must  necessar ily  inv olve a call to a ho ly life.  
 
Su m m ar y :  
 
I r resist ible Grace, called by theologians the  Effectua l Call,  is a sovereign 
work of God. He draws the  elect  to Himself by the  Word and  the  Spir it ,  



changes them int erna lly, enables them to perceive the ir  need of Chr ist  and  
grant s them the abilit y  to t rust  in Chr ist  to be saved. God does no t  v iolate 
the ir  will or  freedom, but  works in such a way tha t  they come willingly and  
freely.  
 
Fr om   Th is Lesson  W e Lear n ed :  
 
  God uses the  same gospel message in both the  Universal Call and  the  

Effectua l Call.  The  first  is a genui ne  offer  of mercy to all mank ind , the 
second  a special work of grace. 

  The  Effectua l Call is based on elect ion and  predest ina t ion.  
  The  call is ir revocable. Thi s means it  is in the  category of GodÕs eterna l 

will of pur poses which cann ot  be thw arted by the  will of man.  
  Our  ul t imate sanct ificat ion and preservat ion are based on the  call.  
  This call is also a call to ho liness.  
 
Fo r  st u d en t s w h o w i l l  con t in u e w i t h  Pa r t  Tw o, r ead  Ch ap t er  1 5  in  t h e 

W CF.  Fi n i sh  r ead in g  ÒUn lock in g  Gr aceÓ en t i r e l y . 



STUDY QUESTI ON S FOR  LESSON  EI GHT 
 
 
  Explain the  difference between Universal Call and  Effectua l Call.  
 
 
 
 
 
 
 
 
 
  What  are some of the  other terms used for Effectua l Call and why  are 

they used? 
 
 
 
 
 
 
 
 
 
  Explain why  GodÕs offer  of mercy to mank ind  is j ust  and  sincere despite 

His work of sovereign grace in some.  
 
 
 
 
 
 
 
 
 
  Explain why  Effectua l Call must  fit  int o the  category of GodÕs Sovereign 

will of pur poses, rather than His will of com mand . 



CON CLUSI ON S 
 
Hum ani ty, fallen int o the  quagmire of pr ide, is comm it ted to the  not ion 
of hi s aut onomy and  im portance. This in tur n generates the  
assum pt ion he  has an inhe rent  r ight  to rule himself and  his 
env ironm ent .  
 
He may adm it  he  needs God. By this, he  means he  needs occasiona l 
div ine  assistance to he lp him  m aint ain cont rol.  The  thought  that  he 
was never meant  to be in cont rol in the  f irst  place seems to escape his 
at tent ion.   
 
Since a religious need remains, man even inv ent s religions suited to 
his taste. He decides what  he  cont r ibut es to please his gods. Even in 
religion,  man declares he  is in cont rol.  I t  never occurs to him  tha t  his 
religion is ano ther sinf ul  declarat ion of aut onomy and  he  is, in fact , 
worshiping  himself.   
 
Man considers himself on cent er stage in a play about  himself.  How 
the  play ends, depends ent irely on him .  
 
The  Bible present s a radically different  pictur e. We exist  ,  Ôfor the  glory 
of his grace.Õ The world may be a stage, but  man is no t  the  cent er nor 
is the  story about  him . I t  is about  God and  His glory.  
 
The  Good News of the  gospel seems bad news at  first .  When a person 
learns he  is a sinne r and  must  repent , it  appears like an inv itat ion to a 
sort  of suicide. Abandoning  his aut onomy is a self-abnegat ion t otally 
unna tur al to sinne rs and  provokes immediate resistance. Only grace 
can overcome this. 
 
When a person is conv erted, he  conf ront s a ser ies of paradoxes. 
Freedom means dependence on the  Lord. Liv ing  means dying  to self.  
Work means rest ing  in grace. God, self,  others and  life take on new 
perspect ives and  pr ior it ies.  
 
Ef f ect s Of  Th e Doct r i n es Of  Gr ace I n  Th e Bel ieve r  
 
Eve n t s Of  Li f e  
 
Understand ing  GodÕs sovereignt y elim ina tes chance as an explanat ion 
of the  cond it ion of the  wor ld. Nothing  is accident al. Whi le the  wor ld 
may seem chaot ic, the  Chr ist ian knows it  is und er GodÕs cont rol.  This 
gives conf idence for life in general.  



 
Eva n g el ism  
 
I n evangelism, the  believer need no t  worry tha t  someone will be lost  
merely because he did no t  witness correct ly. God can use even a 
sing le word, spoken poor ly, to draw a person to himself.  I f a person is 
saved thr ough our  m inist ry we take no  credit .  I f a person is lost , we 
take no  blame. 
 
This liberates the  believer to evangelize conf ident ly. We canno t  fail 
because GodÕs word will always accom plish His pur pose, although only 
God knows what  tha t  pur pose may be.  
 
Sp i r i t u a l  Gr ow t h  
 
God prom ises to complete our sanct ificat ion.  Yet  He does this thr ough 
the  means He has given us to apply:  GodÕs Word, prayer and the  
m ini st r ies of the  Chur ch.  Without  this prom ise, we would have no  real 
certaint y these means will be successful .  With this prom ise, we know 
we canno t  fail.   
 
Un i t ed  View  o f  Scr ip t u r e 
 
The doct r ines of grace resolve apparent  dilem mas in Scr iptur e. We see 
how man,  ut ter ly bound  in sin,  must  st ill be he ld responsible for  his 
act ions. Thr ough grace, we see how it  is possible to be imperfect , yet  
accepted by a ho ly God.  
 
A  Real i st i c W or ld  An d  Li f e  View  
 
Grasping  the  gospel of grace gives the  believer GodÕs percept ion of the 
wor ld, the  only real one . I t  allows the  Chr ist ian to face realit y with a 
new conf idence. I n this sense, we can say Chr ist ians who perceive the 
wor ld thr ough the  lens of GodÕs revelat ion of Himself as sovereign are 
the  wor ldÕs only realists.  
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EN DNOT ES 
 



 
                                                         
1. Accordance Bible Program, with a search and find, shows this to be 
the count. The Hebrew term Yahweh Adonai is translated 297 times 
by the NIV as ÒSovereign Lord.Ó Oaktree Software Version 4.1, Van 
Nuys, CA 1997 
2. Brown-Driver-Briggs Hebrew and English Lexicon. Hendrickson 
Publishers: Montville, NJ, 1996  
3. Kelley, Page. Biblical Hebrew. EerdmanÕs Publishing: Grand Rapids, 
MI, 1992 p.68 
4. On the distinction in Greek between KURIOS (Lord) and 
DESPOTES (Sovereign Lord), Trench says, ÒUndoubtedly there lies in 
KURIOS the sense of an authority owning limitations-- moral limitations it 
may be; it is implied too that the wielder of this authority will not exclude, in 
wielding it, a consideration of their good over whom it is exercsed; while the 
DESPOTES exercises a more unrestricted power and absolute domination, 
confessing no such limitations or restraints.Ó Trench, Richard Synonyms 
of the New Testament. Eerdmans Publishing: Grand Rapids, MI 1953  
P.96 
55. Said by Luther various times in his book, Bondage of the Wi ll. 
Many editions of this book exist. 
66. Arminianism is a system of theology invented by a Dutch pastor 
in the 16th century, Jacob Arminius, in opposition to the 
Reformation. His views are followed today by several evangelical 
denominations such as Methodist, Nazarene and Pentecostals. 
Elwell, Walter. Evangelical Dictionary of Theology. 1984 pp 79-81 
77. Romans Chapter Five teaches this. 
8. See Isaiah 64:6 
9. In conversations with Arminians, this writer has noticed they often 
believe Calvinists deny the natural liberty of the will. 
10. The holiness of God, not His love, is His most important personal 
attribute according to the Bible. More about the holiness of God exists 
in Scripture than all His other attributes combined, including love. 
See Charnock, Existence And Attributes Of God  on this point. 
11. It is interesting that Christ is called the Ôimage of GodÕ in Hebrews 
1:3. The Greek word for Image here, is Chr act er , which in English 
letters spells ÔCharacter.Õ It means Ôexact representation.Õ  
Louw&Nida. Accordance Bible Software: Version 4.1 Oaktree Software: 
Van Nuys, CA 1997  
12. This subject overlaps into the study of Apologetics which is 
beyond the scope of this course. For private study, see Romans 1:18-
24 and Romans 2:1-14.  



                                                                                                                                                                        
13. See  Col. 1:21; Eph. 2:1-3; Eph. 4:17-18; Rom. 7:23; Rom. 7:25 
Ro.8:7;1Pet. 4:1; Titus 1:15 
14. If the will is not a function of the mind, then of what is it a 
function? 
15. ÒA philosophy that usually rejects supernaturalism and stresses an 
individual's dignity and worth and capacity for self-realization 
through reason.Ó Merriam-Webster Collegiate Dictionary Software 
Version 2.5, 2000.  
16. Fallen man takes offense at the idea he is not autonomous. This is 
why every kind of religion or philosophy is tolerated in many schools 
and universities except biblical Christianity. 
17. Even some Christians are surprised when we challenge these 
assumptions. Yet historic, biblical Christianity is the only religion not 
humanistic at its root. All other religions assume the autonomy of the 
will of man. 
18. For a fuller treatise on how humanist thinking entered the 
Christian realm, see the article Christian Humanism: 
Evangelical Dictionary of Theology. Baker House: Grand Rapids, MI, 
1984 pp 536 
19. All theological liberalism, without exception, is based on the 
assumption of human autonomy. Grenz andOlson document this in 
their monumental Twentieth Century Theology. They state, ÒÔReasonÕ 
and ÔnatureÕ opened the way for the third principle of the 
Enlightenment mindset- autonomy. ...the autonomous human 
dethroned external authority as the arbiter of truth and action.Ó P.21 
 
Emmanuel Kant is an example of this mindset. ÒEnlightenment is 
manÕs release from his self-incurred tutelage. Tutelage is manÕs inablity to 
make use of his understanding without direction from another.Ó 
Foundations of the Metaphysics of Morals. Liberal Arts Press: New 
York, NY, 1959 To Kant , submitting to authority for instruction is an 
abandonment of reason. One wonders if Kant expected anyone to 
submit to this statement as authoritative or instructive. 
 
20. By now the student understands why escape from GodÕs control is 
impossible. Even divine permission is itself a form of control because 
God must make a choice to intervene or not in any particular human 
decision. 
21. In fact, this is a half-truth. Reformed theology teaches God changes 
the will through the gospel by changing a sinnerÕs nature. This is not 
a violation or compulsion of any kind.  



                                                                                                                                                                        
22. Many seem to feel Romans 3, and similar texts, are not to be taken 
literally. Dave Hunt takes this stance in his vicious attack against 
Calvinism in chapter 12 of his book, What Love Is This. He rejects 
LutherÕs usage of Romans 3 to show the inability of man without 
grace, to respond to God. Hunt asserts this is manÕs Ôusual practiceÕ 
only and then goes on, in the face of Romans 3, to make the 
extraordinary statement, ÒNowhere does the Scripture tell us that 
man is in such total bandage to evil that he cannot respond 
obediently to God.Ó To people like Hunt, PaulÕs declaration, ÒThere 
are none who do good, no not oneÓ, really means, Ôthere are none who do 
good all the time.Õ This is the degree of Scripture-twisting to which 
one must resort in order to assert moral free will.  
Hunt, Dave. What Love Is This. Loyal Publishing Company: Sisters, 
OR , 2002 p.185 
23. The same is true of asceticism, being strict about the body. Paul 
makes it clear such strictness is worthless in overcoming the carnal 
nature. Col. 2:23 
24. Every one of these erroneous premises are displayed in ErasmusÕ 
ÒFreedom of the Will.Ó 
Rupp, Gordon. Free Will and Salvation: Luther and Erasmus.
 Westminster Press: Philippsburg, PA, 1999 pp1-97  
The modern rabid Arminian, Dave Hunt, also repeats them in his 
book. Hunt, Dave. What Love Is This. Loyal Publishers: Sisters, OR, 
2002   pp.179-189 
25. In his debate with Erasmus over this issue, Martin Luther said he 
invited Erasmus to quote from all the divine commands he wanted. 
A fterwards Luther said he would write Romans 3:20 over the top of them 
all. This would  show by t every divine command proves manÕs lack of free 
will rather than the ability of it.  
26. Religious humanists have difficulty explaining the experience of 
Nebuchadnezzar in Dan. 4:33. God removed his mind, free will and all, 
and left him insane for seven years. We see no hesitation on the part of  
God to violate this kingÕs free will.  
27. James 3:9 points out: With it [the tongue] we bless our God and Father, 
and with it we curse men, who have been made in the similitude of God. 
28. Examples of ÔgraceÕ used in this way are listed below. However, it 
could be argued that these texts mean mercy is a component of grace, 
rather a synonym.  Eph. 1:7; Eph.2:4-5; 1Tim.1:12-14; Heb. 4:16  
 
29. It is interesting that the Encyclopedia Britannica defines this term 
with equal precision: ÒIn Christian theology, the spontaneous, unmerited 



                                                                                                                                                                        
gift of the divine favor in the salvation of sinners, and the divine influence 
operating in man for his regeneration and sanctification. The English term 
is the usual translation for the Greek charis, which occurs in the New 
Testament about 150 times (two-thirds of these in writings attributed to 
Paul). Although the word must sometimes be translated in other ways, the 
fundamental meaning in the New Testament and in subsequent theological 
usage is that contained in the Letter of Paul to Titus: "For the grace of God 
has appeared for the salvation of all men" (2:11). Encyclopedia Britannica, 
Computer Edition, 2001 Search Criteria, ÒGraceÓ 
30. Grace is used in various senses within the context of Christian 
living. For now, we are dealing only with saving grace. 
31. Is. 57:15 For thus says the High and Lofty One Who inhabits eternity,... 
3225. The only branch of theology in christendom holding to 
monergism is the Reformed. All others are synergistic and differ only 
in the question of exactly what man contributes to attract the grace of 
God. 
33. The word ÒirresistibleÓ here means Ônot resisted successfully.Õ We 
all attempted to resist before coming to Christ. We simply were not 
successful at it, thank God.  
34. Although the Bible teaches God will raise all mankind, this is not a 
promise from the viewpoint of sinners. To them, it is a threat. In the 
context, Jesus clearly uses the idea of resurrection as a synonym for 
Ôsaved.Õ 
35. A sad perversion of this text is the NIV translation, ...who called us 
to a holy life...Õ This is NOT the meaning of the verse. The grammar 
of the original text indicates we are saved by a calling from God 
which is holy in nature.  
36. The word ÒGreeksÓ is often used by Paul as synonym for Gentiles 
in general. 
37. It is interesting that in the original Greek, the word for ÔcalledÕ and 
the word for ÔchosenÕ sound similar. It is easy to see how Paul 
associated the two concepts. (The etymology of these words seems to 
be distinct, however.) 


